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CHAPTER I 
INTRODUCTION 
 
A. Background of the Research 
Language has a significant role in the social structure of society. The language 
itself is a medium of communication, as well as the identity that makes it different 
from one culture to another. Furthermore, language is the medium in gathering 
information from existing ideas. Practically, the submission of an idea can be done 
orally through speech, or by using writing form such as through literature which 
contains ideas, values, and beliefs in which someone wants to convey. 
Literature is considered a means to change the paradigm of society.  Through 
literature, people insert ideology associated with existing problems around them 
directly and in a casual manner. Literature as an entertaining way to criticize the 
society is absorbed effectively in the mind of people either consciously or 
unconsciously. It makes literature the most favorable option for changing views on 
current issues in the society such as inequality and discrimination. 
In recent years, the issue of equality has increasingly emerged in various 
countries. Equality itself is the right that all people deserve regardless of gender, race, 
and social status in society could possess. Nowadays, in some countries, we can 
encounter the existence of equality for women and men in all fields. The women try 
to enter into the world that men used to take control. Women want the same job, 
education, and status in society as the men get. Women, who were once identical with 
household chores, today begin venturing into various fields of professional work as a 
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doctor, banker, entrepreneur, minister, even head of State. The line between women 
and men becomes blurred, even though its presence can still be encountered in some 
fields. 
A coin always has two different sides, as well as the issue of this equality. In 
addition to women's success in fighting for their rights, the gap between men and 
women in seeking opportunities still exists. In a workplace for example, recently the 
chance of women for having career outside home is widely open, but it does not mean 
that discrimination toward women disappears. The unequal treatments based on 
gender such as promotion, sexual harassment, and different salaries still exist in some 
workplaces. Another example is, although women's participation in politics begins to 
be considered, with the proportion of seats held by women in average world 
parliaments are 22.1% and 7.4% of countries have had female heads of states (Inter-
Parliamentary Union, 2015: par. 3-4), this percentage is still far below from the male 
involvement in the parliament. The gap opens up opportunities for discrimination to 
enter men and women relation. Discrimination itself includes subordination, 
stereotype, marginalization, and violence toward women. This discrimination can 
occur because there is a false system in a society. 
A patriarchal system has already existed and rooted in society since decades 
ago. The concept of this system is to put women at a low position; in other words, 
they become the second sex after men. This condition only brings women into their 
own graves. In line with that, Walby (1990: 20) describes patriarchy as a system of 
social structures and practices in which men dominate, oppress, and exploit women. 
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This gender inequality makes gender neutrality hard to achieve, otherwise it opens up 
gender discrimination. 
The gender discrimination is widely spread in many countries, one of them 
happens in China. Strong preference of having sons instead of daughters still exists in 
China, especially after the birth policy of one child in a family, as what China’s 
government recommends to their people. According to the All-China Women’s 
Federation and the National Bureau of Statistics in 2001 (in Jie and Kanji, 2003), 
inequality between women and men still presents; from education field in rural 
China, 13.6% of women were illiterate while men were 4%; from economic field, 
women receive an average of 77% of male earnings. This imbalance can also be seen 
in terms of health care. In 1999, the child mortality rate (for children under 5) was 40 
per 1,000 females and 35 per 1,000 males, reflecting that sons got a better level of 
health care rather than daughters. It certainly brings negative impacts to people who 
get any form of discrimination, either physically, mentally, emotionally, socially, or 
economically. 
It is obvious that gender discrimination brings harms. However, it still exists. 
The patriarchal system rooting in society makes men become superior over women, 
while women are in a weak position. The system has limited the movement of women 
for many years. In a Chinese patriarchal society, unmarried women have to comply 
with what their father orders them to do. Soon after they are married, they are obliged 
to obey all ordered by their husband and mother-in-law, and after they become a 
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widow, they must obey what their son commands. It could be said that to be born as a 
woman is never easy because they have no control over themselves. 
Being subordinate to men is a concept contained in the patriarchal system. In 
the families, women must obey both men’s and elder’s orders. It gives negative 
impacts to women that are losing their right to have or express opinion, as well as to 
make a choice on their own. A lot of women are trapped in an arranged marriage even 
though they do not want to. Subordination continues when a woman has become a 
wife; she always has to obey what her husband commands her, also the elder. The 
other example that women are being subordinated in patriarchal society is that the son 
preference over daughter is still in evidence. 
Furthermore, there is an act of women stereotype. Women stereotype can be 
seen in various forms, such as in popular songs, jokes, games, movies, magazines, 
advertisements, and literatures that indicate women’s position as an object of men’s 
thought. The potrayal of women as submissive, inferior, foolish, domestic, and sexual 
object makes men feel powerful and have the power to control women. Men consider 
women to be trivial and have no capacity to do a great job. The negative traits that are 
attached to women by time to time slowly make them lose their self-worth, their self-
identity, and also make them hard to be the best version of themselves. 
In addition, many women have suffered from the violence. The violence can 
be in a form of sexual, physical or psychological violence. Any forms of violence 
causes negative impacts including unwanted pregnancy, physical trauma that can 
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trigger temporary or permanent disability, as well as psychiatric disorders which can 
be characterized by anxiety, depression, phobia, panic attacks, and insomnia. 
Besides, women are also discriminated by being marginalized from getting 
education and from having heritage. Education for women is considered as less 
important than it is for men since women are in charge of doing all sorts of domestic 
work while men work outside the house. Otherwise, women are economically 
dependent on men. Women also do not have the ownership and inheritance rights in 
Chinese patriarchal system; the only inheritance they will get is the dowry given by 
their father when they marry and start a new life with their husband. 
Women show different reactions toward the discrimination they experienced. 
Some are just accept it as part of the cultural values that they deem reasonable, which 
eventually led men to increasingly feel dominant and have more power over women. 
On the other hand, women who are conscious about the discrimination try to end it by 
struggling against gender discrimination. 
It takes the courage and the strength to make changes on what has been rooted 
in the society. In addition, there are some factors that influencing women to free 
themselves from discrimination. To have consciousness on being discriminated is one 
of it. It is important for women to know that they are having the same potential and 
chance to be equal with men. Thus, they should fight for their rights and claim it 
when anyone tries to take it away from them. To be bound in sisterhood is another 
factor that influencing women to take some real action against discrimination. 
Bounding in sisterhood can empower women to become the best version of 
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themselves. By bonding in sisterhood, women will get the courage to fight against 
discrimination created by male-dominated society instead of accepting it as their 
faith. 
Based on the phenomena of discrimination experienced by women, it raises 
the awareness of people to change things to get better. To fight against this false 
ideology, they are implanting new ideology to oppose male dominance over women 
in many ways, one of which is by using literary works. Literature itself is one of the 
arts which sharpens the conscience and the consciousness of various issues such as 
social, cultural, and political indirectly so it does not make the readers feel like they 
are told. In other words, the importance of literature in implanting ideology cannot be 
underestimated. 
Since decades ago, the writers who concerns about the issue of women 
discrimination start to pour their thoughts into a literary work that anyone can enjoy 
it. The writers emphasize different things with another, but they all have the same 
mission that to teach the readers to humanize humans. By reading the literature on 
discrimination toward women, the readers will have better understanding and 
awareness of the negative impacts of such discrimination; so that the equality can be 
achieved in all aspects of life. 
Amy Tan is a Chinese-born American writer who concerns about women 
issues especially what happened in China like Chinese mother-daughter relationship, 
Chinese patriarchal system, also Chinese culture since she is so familiar with those 
issues. She has also produced several best seller works. The Kitchen God's Wife is her 
7 
 
second semiautobiographical novel that has already been translated to 23 languages. 
It is one of those literary works about how women suffer from discrimination based 
on gender in Chinese patriarchal society. As semiautobiographical, The Kitchen 
God's Wife is interesting since it uses incidents and facts from Tan’s life together with 
her parents’ and ancestors’ past. 
The discrimination based on gender should be ended as it limits people to 
develop and to express their true self. Thus, this novel is a good example for the 
readers, especially for women, to realize their values and that they have the same 
rights and freedom as men have. Furthermore, it also shows the readers that they have 
the ability to end discrimination by struggling against it. The story is portraying 
women character of Tan’s The Kitchen God’s Wife who experience discriminatory 
treatments in Chinese patriarchal society. As a male-dominated society, China sees 
women as burdens, bad investment for the parents while men are considered as good 
luck. According to that issue, the researcher is interested in scrutinizing women who 
experience gender discrimination in the novel along with the struggles against 
Chinese patriarchal society. 
 
B. Focus of the Research 
Both men and women, have the same rights to be treated equally in society. In 
fact, women are sometimes being mistreated in patriarchal society. This male-
dominated system puts women as their second class human beings. Thus, it creates 
discrimination based on gender. To criticize the injustice experienced by women, 
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many writers pour their ideas into literary works. Based on that fact, this research 
aims to analyze women discrimination within literature as it is a representation of 
complex problem in people’s life and how they reach towards it (Hudson, 1963: 10). 
The object in this research is a novel entitled The Kitchen God's Wife, written 
by Amy Tan. The focus of her novel is on Chinese women who suffer from gender 
discrimination as the result of patriarchal culture that rooted in Chinese society. 
Chinese patriarchal system is a social system in which puts men in a higher position 
than women. In contrast, Chinese women are placed in lower position and burdened 
by unequal demands from the Chinese society (Latourette, 1951: 678-680). 
To dig deeper understanding about the issue of discrimination, the authors use 
feminist literary criticism. According to Tyson (2006: 100), feminist criticism focuses 
on finding out the hidden agenda of either the literary works are supporting or 
opposing women discrimination in the matter of economic, political, social and 
psychological. Besides challenging the interpretation of women in literary works, 
feminist criticism also has the ultimate goal that is to promote equality for women. 
This research employs feminist literary criticism to find out what kinds of 
discrimination that women face in the novel. This topic is interesting to analyze 
because it can provide greater understanding of the issue of discrimination toward 
women. Discrimination itself is not only about physical violence but as mentioned by 
Fakih (2012: 12-13), marginalization, subordination, stereotyping, violence and work 
load are also parts of the discrimination. 
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In addition to the issue of discrimination toward women, the second problem 
is about the struggle of women in facing discrimination toward them. In dealing with 
the issues of discrimination, many women remain silent and do not fight for their 
rights. However, the real action is needed if women want to end the unequal 
treatment based on gender. Thus, it takes courage and effort of women to break the 
false system which already exists through generations. 
 
C. Objectives of the Research 
Based on the background of the study mentioned above, the objectives of the 
research are as follows: 
1. to reveal what kinds of gender discrimination experienced by women in a Chinese 
patriarchal society in Amy Tan’s The Kitchen God’s Wife are, and 
2. to explain women’s struggles against gender discrimination in Chinese patriarchal 
society in Amy Tan’s The Kitchen God’s Wife. 
 
D. Significance of the Research 
By this research, the researcher intends to achieve some significance 
mentioned below: 
 
1. Academically 
This research gives better understanding of a Chinese patriarchal society and 
gender discrimination in China. This research is expected to give the readers, 
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especially those majoring in English literature, enlightenment about these issues that 
then can be a reference for other researchers who want to analyze these issues in the 
further research. 
 
2. Practically 
This research provides deeper understanding of the discrimination 
experienced by women so that the readers especially students majoring in literature 
do not discriminate others as basically every human being has the same status and 
rights. Besides, this research also gives inspiration to women who may experience 
discrimination by their surrounding environment to fight for their rights; the rights for 
getting equal treatments as human beings in society because it is not appropriate to 
demean women simply because the system is wrong in society. 
CHAPTER II 
LITERATURE REVIEW 
 
This chapter discusses the explanation of terms and theories that are related to 
the objectives of the research. It aims to tell the reader about the definitions related to 
the problems, theories, background of the novel, previous studies, and conceptual 
framework which is used in this research. 
 
A. Feminism and Feminist Literary Criticism 
1. Feminism 
Women have lived and confined within the Patriarchy system that puts 
women as inferior and men as superior for a long time. The status of inferiority is 
believed by the society as a ‘biological essentialism’, a belief which considers the 
inferiority of women is an inborn nature and cannot be changed, because it is based 
on the existence of ‘biological differences’ between men and women (Tyson, 2006: 
85). Such separation leads to discrimination which is widely received by women. 
To fight against patriarchy system that has been rooted for centuries in the 
society, there is a movement that aims to put an end to all forms of sexism, sexist 
exploitation, and oppression. This movement is known as feminism (Hooks, 2000: 
viii-ix). Along with Hooks, Porter (in Beasley, 1999: 27) argues that “feminism is a 
perspective that seeks to remove the subordination, oppression, inequalities, and 
justices women who suffer because of their sex”. In addition, Tong (2003: 7) adds 
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that the core of feminism is to reach the point where women are free from all kinds of 
oppression, domination, hegemony, injustice, and violence. 
From the afore-mentioned explanation, it can be concluded that feminism is 
not just focused on discrimination committed by males who position themselves as 
the opposite of women. However, it is more about the issue of sexism because, 
basically, gender discrimination can be issued by anyone, whether male or female, as 
well as adults or children. In addition, the way the victims respond to sexism toward 
themselves also takes part in the formation of sexism. This is in line with Hooks’s 
opinion that sexism is perpetuated by institutional and social structures, by the 
individuals who dominate, exploit, or oppress, and by the victims themselves who are 
socialized to behave in ways that the make them act in complicity with the status quo 
(Kourany et al., 1993: 391). 
The inferiority of women is not something innate, but it is something that 
people create to make women as the object of injustice. Changes in all sectors are 
needed to eliminate misunderstanding which has long been rooted in society, as 
expressed by Delmar (in Beasley, 1999: 27-28), that: 
It is certainly possible to construct a base line definition of 
feminism…many would agree that at the very least a feminist is someone 
who holds that women suffer discrimination  because  of  their  sex,  that  
they  have specific  needs  which  remain  negated  and  unsatisfied,  and  
that  the satisfaction of these needs would require a radical change… in 
the social, economic and political order. 
However, nothing will change if there is no awareness and concrete action of 
people who care about balance in life. Therefore, feminism, as well as movement, is 
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also a form of consciousness to voice the injustice over patriarchal control in society, 
as disclosed Bhasin and Khan (in Istikomah, 2015: 11): 
Feminism is an awareness of patriarchal control, exploitation and 
oppression at the material and ideological levels of women’s labor, 
fertility and sexuality, in the family, at the place of work and in society in 
general, and conscious action by women and men to transform the 
present situation. 
To be exact, it can be inferred that feminism has a very important role in the 
achievement of rights and equality between men and women, as well as providing 
new understanding of their identity. However, there are some basic premises that, 
together, characterize a ‘feminist worldview’ according to Ferree and Hess (in 
Marger, 2008: 351): 1) a claim that women are a special category of people based on 
biological features and cultural experiences, 2) the belief that only women should 
define what is feminine, 3) recognition of and dissatisfaction with the fact that men 
create rules that women must live by, 4) the belief that changing the subordinate 
status of women is possible and essential. 
In its development, there are three waves of feminism which are divided based 
on the characteristics and the aims. The first wave is feminist egalitarian which is 
demanding equal rights for women,  education and legal reform, abolition of slavery, 
and the right to vote. In other words, it is the rights to earn same position and chance 
as men have, for example, in liberal feminism and Marxist feminism. The second 
wave begins in the 1960s, emphasizing the radical difference between men and 
women. It demands the women’s right to participate in politics, for example, in 
radical feminism. The third wave of feminism is emphasizing on ‘parallel existence’ 
14 
 
that combines both feminism approaches and an individual approach, so that one does 
not lose her femininity, for example, in postmodern feminism (Hammer and Kellner, 
2009: 3-8). 
Thus, it can be concluded that feminism is dynamic, always moves from time 
to time, because of the problems faced by women are different for each time. 
Moreover, it has become the main task of feminism to focus on assuring the equality 
of men and women in various areas of social life (Marger, 2008: 350). 
 
2. Feminist Literary Criticism 
Literature is a creative form of writing as a reflection of what happens in the 
real world. A work of literature is a response to human experience including 
discrimination faced by women. Literature is believed to be an effective medium to 
convey the feminists’ messages because its uniqueness and casual style of literary 
works can be absorbed by readers either consciously or unconsciously. As Morris 
(1993: 7) explains that literature has a relationship with the real life as follows: 
…It has traditionally been believed that creative forms of writing can 
offer special insight into human experience and sharpen our perception 
of social reality. Literary texts may, therefore, provide a more powerful 
understanding of the ways in which society works to the advantages of 
women.  In  addition,  the  strong  emotional  impact  of imaginative 
writing  may  be  brought  into  play  to  increase  indignation  at  gender 
discrimination  and  hence  help  to  end  it.  Positive images of female 
experience and qualities can be used to raise women’s self-esteem and 
lend authority to their political demands. 
Literature is used by feminists as a means to spread the feminist movement 
that aims to reduce male dominance and achieve gender neutral. Later, a theory called 
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feminist literary criticism, whose main purpose is to analyze women in literature, 
emerges in society. 
According to Tyson (2006: 83), feminist criticism examines whether there is 
oppression toward women economically, politically, socially, and psychologically in 
literary works that include novels, plays, and poetry as well as other cultural products. 
It questions the ‘habit of seeing’ which employs men’s point of view and rules out 
women’s. Men dominate almost all aspects of life, including literature. In line with 
this, Bressler (1999: 183) mentions that in the 1960s and 1970s, male dominance and 
prejudice in literary works can be seen cleary as follows: 
a. Literary works mostly contained the stereotypes of women such as women were 
goddesses of beauty and mindless entities. 
b. Male authors such as Dickens, Wordsworth, Hawthorne, Thoreau, Twain and 
other writers were considered as holy creatures. 
c. Women played minor roles or were put in the secondary positions in the literary 
works. 
d. Female scholars such as Simon de Beauvoir and Virginia Wolf did not gain 
recognition. 
Furthermore, Opperman (1994: 2) in his essay adds that according to Toril 
Moi, “Feminist criticism is a specific kind of political discourse, a critical and 
theoretical practice dedicated to the struggle against patriarchy and sexism”. 
Patriarchy and sexism have existed and brought adverse effects for a long time, 
especially on those who are considered as inferior. In addition, Bressler (1999: 189) 
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states that “feminist literary criticism wants to show humankind the errors of such a 
way of thinking”. Women as well as men are human beings who have the same 
rights. Patriarchal society should not restrict their movements with all the standards 
that they create for women. Therefore, women should be able to stand against 
injustice they receive so that discrimination will come to an end. 
 
B. Gender Discrimination 
1. Definition of Gender 
Gender difference is one important approach in feminist thinking which is 
very useful to explain the situation of oppression faced by women, that it is not a 
destiny or something natural. However, it is formed because of the false ideology that 
develops in the society. For example, the fact that the nature of a woman is to get 
pregnant, give birth and breastfeed her child does not mean that a woman has to take 
care and raise their children alone. Another example is the fact that woman has a 
beautiful body, but it does not mean woman is and should be a sexual object. 
Gender is closely related to sex, but actually gender and sex are two very 
different things. As delivered by Marger in his book Social Inequality: Patterns and 
Processes (2008: 325), he explains that sex is something that is related to 
physiological and biological differences. At birth, human is biologically male or 
female. The sexual organs, hormones, other aspects of body chemistry, and biological 
functions are different: women give birth and men do not. Meanwhile, gender is a 
socially and culturally expectation to present in men and women that develop the 
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standard of masculinity and femininity. According to Mosse in Gender dan 
Pembangunan (1996: 2-3), she states that the standards of masculinity and femininity 
include appearance, attire, attitude, personality, working inside and outside the 
household, sexuality, and family responsibilities that together create the ‘gender 
roles’. 
Gender roles are closely related to social factor, cultural and economic 
organizations of a society and the prevailing religious, moral and legal norms which 
are flexible because it can be different from one another according to time, place, 
social structure, age, and ethnic backgrounds where someone lives. Eisenstein (1983: 
8) explains that the purpose of patriarchal societies in using rigid gender roles is to 
ensure that women remain passive, being ‘full of compassion, obedient, responsive to 
sympathy and approval, cheerful, kind and friendly’, and men remain active, being 
‘strong, aggressive, curious, ambitious, scheming, responsible, original, and 
competitive’. 
One thing that must be underlined is that gender differences are not formed 
‘naturally’ by itself, but there are cultural roles which create it. Furthermore, it is ‘a 
product of socialization, discrimination, and other forms of social control’. Learn, 
Bem, and Epstein (in Marger, 2008: 325) reveal that: 
….Culture is the key to understanding most differences in male and 
female behavior. In this view, there is nothing “natural” about women 
playing nurturing occupational roles (like nurse or school teacher) or 
men playing more assertive and peremptory roles (like soldier or doctor). 
Gender differences are a product of socialization, discrimination, and 
other form of social control. 
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As an effort to reduce male dominance, women must first realize that they are 
not destined to be passive and vice versa. Therefore, in essence, women and men 
have the same potential to make progress and develop. This argument is in line with 
Marvin Harris  (in Marger, 2008: 325) who discloses that there is no hormonal barrier 
“that would prevent women from learning to be more aggressive than men if the 
exigencies of social life were to call for women to assume aggressive gender roles 
and for men to be more passive”. 
 
2. Definition of Gender Discrimination 
As explained before, there are significant differences between sex and gender. 
Sex refers to the biological state of the cause of the difference of women and men, 
while gender refers to behavior standard that people create to separate women and 
men, which cannot be separated from the influence of social and cultural factors. This 
was corroborated by Caplan in his book The Cultural Construction of Sexuality which 
reveals that the behavioral differences between men and women, in addition to being 
influenced by biological factors, it is also influenced by social and cultural processes. 
Therefore, gender is dynamic. It may change by the time, place, and classes where 
someone comes and belongs, while sex is more static or unchanging because it is 
inborn. 
The existence of biological differences between men and women cannot be 
denied. However, problem emerges when the difference such as physical appearance, 
body shape, and body chemistry are used as a determinant, and men are ‘naturally’ 
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put as superior to women; for example, more intelligent, more logical, more 
courageous, or better leaders (Tyson, 2006: 86). In addition, task division based on 
gender differences, as expressed by Parsons and Bales (in Marger, 2008: 327), which 
divides that a woman’s task is to fulfill women roles like child rearing that requires 
expressive qualities such as affection and compassion. Men’s task, in contrast, is to 
fulfill instrumental roles as major breadwinners.  
Morris (1993: 1) has described that “the gender difference is the foundation of 
a structural inequality between women and men, by which women suffer from 
systematic social injustice.” The ideal characteristics and behavior that people expect 
to present in men and women either consciously or unconsciously have created a 
distance between them. Chafetz and Friedl (in Marger 2008: 326) describes that 
whatever the basis of gender roles, it is quite evident that they are not evaluated and 
rewarded equally; virtually, in all societies, women are subordinate to men. 
Therefore, it can be concluded that gender discrimination is an unequal treatment 
received by an individual or group based on gender differences, where dominant 
group who feels more powerful than others entitles to act arbitrarily against the 
submissive group. 
 
3. Kinds of Gender Discrimination 
From the explanation, gender differences created by the society can lead to 
gender discrimination. In his book entitled Analisis Gender dan Transformasi Sosial, 
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Fakih classifies gender discrimination into five types: women marginalization, 
subordination, stereotype, violence, and workload (1999: 12-13). 
 
a. Women Marginalization 
Actually, marginalization can happen to anyone, both men and women. 
However, in fact, many women become victims of the impoverishment stemming 
from government policies, beliefs, interpretations of religion, traditions and customs 
or even the assumption of science (Fakih, 1999: 14). Marginalization toward women 
because of gender differences is unfair because it makes a woman loses her right to 
achieve the same opportunities as a man has, because basically marginalization can 
occur in any place such as in the workplace, household, community or culture, and 
even state (Fakih, 1999: 15). 
The form of women marginalization excludes women from equal access to 
leadership and decision-making positions (in the family as well as in politics, 
academic, and the corporation world), paying men higher wages than women for 
doing the same job (if women are even able to obtain the job), and convincing women 
that they do not fit for the careers in some areas such as mathematics and engineering 
(Tyson, 2006: 85). 
b. Subordination 
Women subordination is closely related to patriarchal system adopted in the 
society. It refers to male domination that leads to women constraint in making 
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decisions, ownership of goods, as well as the right of education. The assumption that 
women is irrational or emotional human being, successfully put them in an 
unimportant position because it is considered inappropriate for women to lead (Fakih, 
1999: 15). 
In addition, Ciotlăus adds the ‘dualistic framework’ that leads women to be 
excluded from the public sphere. Furthermore, Ciotlăus (2010: 164) states that: 
The universality of women’s subordination came under heavy critique 
and became problematic because of the binaries (male/female, 
nature/culture, production/reproduction etc.) on which it was based. This 
dualistic framework failed to understand women’s position when 
translated to other cultural contexts. 
These binaries that develop in the society make women assume domestic rules 
that revolve around child care and household duties, while men assume hunting and 
other activities that occasionally take them away from the family or community 
(Huber in Marger, 2008: 327). 
The example of subordination because of gender differences can be seen in 
Javanese people in the past who prioritized education for boys, while education for 
women were deemed as unnecessary because they will end up in the kitchen as well 
(Fakih, 1999: 15-16). Subordination also happens in Chinese society, since they have 
a tendency to prefer their son to their daughter, because a son is the one who can 
carry on the family line and tradition. 
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c. Stereotype 
Stereotype is a generalization of a group of people committed by another 
group. Such labeling can be something positive or negative, but it usually refers to 
something negative. Furthermore, Jones (1997: 170) explains that: 
A stereotype is a positive or negative set of beliefs held by an individual 
about the characteristics of a group of people. It varies in its accuracy, 
the extent to which it captures the degree to which the stereotyped group 
members possess these traits, and the extent to which the set of beliefs is 
shared by others…Stereotyping is the process by which an individual 
employs a stereotypical belief in the evaluation of or behavior toward a 
member of a stereotyped group. 
There are many stereotypes created by society to label a group of people 
which will cause harm and injustice against those who are being labeled (Fakih, 
1999: 16). Labeling based on gender differences is not something new. It has been 
existing since many decades ago. Gender stereotyping focuses on the characteristics 
that society expects in a woman and a man which differ them one another. 
Table 1. Table of Feminine Traits and Masculine Traits 
Feminine Traits (Passive) Masculine Traits (Active) 
Affectionate Tenacious 
Obedient Aggressive 
Responsive to sympathy Curious 
Responsive to approval Ambitious 
Cheerful Responsible 
Kind Original 
Friendly Competitive 
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Table 1 is an example of labeling given by society to men and women in 
Eisenstein’s Contemporary Feminist Thought (1983: 8). The image of women as the 
member of passive group causes them to suffer over the different treatment they 
received. For example, when women experience sexual harassment, people tend to 
blame the victim because of the women’s stereotype as foppish human being that 
aims to attract men (Fakih, 1999: 16-17). Besides, there is society’s view which 
believes that women’s main task is to serve their husband, and it leads to another 
view that education for women is not important (Fakih, 1999: 17). 
 
d. Violence 
The cases of violence against women can occur anywhere. The answer of why 
it keeps happening will be found when we draw a line which leads to a point that the 
notion of women are as objects to be owned and traded by men, not as individuals 
with free rights to their bodies and life, which makes men feel superior and can treat 
women like a piece of meat (Mosse, 1996: 76). 
In addition to the afore-mentioned explanation, The  United  Nations  (in  
Istikomah,  2015: 23)  defines  violence  against women  as  “any  act  of  gender-
based  violence  that  results  in,  or  is  likely  to result  in,  physical,  sexual  or  
mental  harm  or  suffering  to  women,  including threats of  such  acts,  coercion  or  
arbitrary  deprivation  of  liberty,  whether occurring in public or in private life”. In 
other words violence suffered by women can be divided into three categories: 
physical, psychological, and sexual violence based on its effect towards the victims. 
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The first category is physical violence. It is a form of violence that is most visible, 
and the impact can be directly seen, for example beatings, slaps, kicks. The second 
one is psychological violence, which is more difficult to detect because the impact is 
not visually seen, but is closely related to self-esteem, dignity, and a woman’s value 
as a human being. Meanwhile, sexual violence is a forcible action done by the 
perpetrator to the victim. In this case, it is something related to sexual activity such as 
sexual harassment, rape, and marital rape. 
Violence against women, whatever it is, is obviously very detrimental to 
women because of the short-term and long-term effects which will obstruct them in 
the process of self-development and making decisions in the future. 
 
e. Workloads 
The idea that there are unique male and female traits that make men and 
women naturally suit to different roles have long been rooted in society. This gender 
essentialism continues to drive women into non-manual sector of labor force and, 
conversely, men into manual sector (Charles and Grusky in Marger, 2008: 333). 
In certain situations, especially in ‘developed’ societies, all the household and 
child care are imposed on women. Unlike the works that people do to earn money, 
this job does not be considered as worth it and valuable. Women are seen as just 
unpaid labor who are economically dependent on men. Furthermore, Delphy (in 
Tyson, 2006: 98) explains that: 
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All contemporary ‘developed’ societies…depend on the unpaid labour of 
women for domestic services and child-rearing. These services are 
furnished within the framework of a particular relationship to an 
individual (the husband). They are excluded from the realm of exchange 
[i.e., these services are not treated like the jobs people do for money 
outside their own home] and consequently have no value. They are 
unpaid. Whatever women receive in return is independent of the work 
which they perform because it is not handed out in exchange for that 
work (i.e., as a wage to which their work entitles them), but rather as a 
gift. The husband’s only obligation, which is obviously in his own 
interest, is to provide for his wife’s basic needs. In the other words, he 
maintains her labour power.  
Nowadays, the situation more or less has change. Women begin to enter the 
workforce that allows them to get paid for the work they have done. However, public 
opinion about the type of ‘women’s work’ which is considered as inferior and 
economically ‘not productive’ compared to ‘men’s work’ strengthens the gender bias 
that results in workload (Fakih, 1999: 21). 
Furthermore, women who work outside the home have double burden. 
Women run a dual role not only in workplace, but they also have to take their 
‘second-shift’ to do domestic work such as maintaining the cleanliness and tidiness of 
the household, cooking, and also taking care of all the needs of their husband and 
children. 
 
C. Women’s Struggles against Discrimination 
Irigaray (in Tyson, 2006: 101-102) mentions that women who are trapped in 
Patriarchy system only have two options: 1) to keep quiet for anything women say 
that does not fit the logic of patriarchy will be seen as incomprehensible, 
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meaningless, or 2) to imitate patriarchy’s representation as it wants to see them, that 
is, to play the inferior role given to them by patriarchy’s definition of sexual 
difference, which foregrounds men’s superiority. 
However, without any form of struggle against oppression toward women, 
equality may not be achieved. As Cixous states, women will not learn to resist 
patriarchal thinking by becoming part of the patriarchal power structure, that is, by 
obtaining equal status and equal opportunity in current patriarchal society (in Tyson, 
2006: 100). Otherwise, as expressed by Prashadin (in Sulistini, 2014: 17), “…we can 
recreate our bonds and we can fight, ceaselessly, for what we deem to be our rights 
and for what we envision”. People must stand up and fight together against injustice 
so that all mankind can coexist in equality. Some struggles can be done to achieve 
equality, including having consciousness on being discriminated, bonding in 
sisterhood as political solidarity between women, and being economically 
independent. 
 
1. Having Consciousness on Being Discriminated 
Before women fight against gender discrimination, they must first have 
awareness on the importance of learning about Patriarchy system of domination, how 
it is institutionalized, perpetuated, and maintained. It is due to the amount of women 
who do not realize that they are being oppressed and being victim of the system. With 
the consciousness, women will understand what happened to them and to fight for 
their own right. It is in line with  a statement expressed by Hooks (2000: 7) that 
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changing themselves by raising their consciousness is the first thing people should do 
before they change Patriarchy. 
An American researcher, Lerner, in her The Creation of the Feminist 
Consciousness (1993: 274), mentions that there are five basic features that make up 
gender consciousness:  
... 1. The awareness of women that they belong to a subordinate group 
and that, as member of such a group, they have suffered wrongs; 2. the 
recognition that their condition of subordination is not natural, but 
socially determined; 3. the development of a sense of sisterhood; 4. the 
autonomous definition by women of their goals and strategies for 
changing their condition; and 5. the development of an alternative vision 
of the future.  
She believes that the achievement of those five basic features is the basic key in the 
process of emancipation. By gaining gender consciousness, people will have strength 
to challenge patriarchal forces they receive, either at home, within the community, or 
workplace. 
 
2. Being Bond in Sisterhood 
Hooks (in Kourany, 1993: 391) reveals that in a patriarchal culture, there is a 
value that is being implanted that women are ‘natural’ enemies, that solidarity will 
never exist between them because they cannot, should not, and do not bond with one 
another, until feminist movement finally bridges women to understand political 
solidarity in the sisterhood. 
Within sisterhood, women share personal experiences, problems, and feelings 
that would raise their consciousness, so that they will be more aware about the 
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discrimination they experience. The major roles to be achieved by the sisterhood is 
for encouraging women to evolve a collective sense of identity, translating individual 
experience of oppression into a coherent analysis of oppression, and redefining their 
position within individual families, villages, and factories (Croll, 2013: 52). 
Epstein (in Croll, 2013: 53) states that women have to be persuaded that it is 
only when they become aware of their common grievances and form a group of 
solidarity, they will be able to effectively introduce and defend their new right. 
Meanwhile, to give women a new identity, they must fight the enemy within 
theirselves first because they have long been trapped in patriarchal thinking which 
sees women as inferior to men, as always, and makes them compete with one another 
for patriarchal approval, look upon each other with jealousy, fear, and hatred (Hooks, 
2000: 14). 
Overall, sisterhood is a powerful container as an effort to spread the notion of 
anti-sexism and campaign for women’s new identity, as well as to reduce the 
dominance of patriarchal ideology. 
 
3. Being Economically Independent 
Beauvoir (in Tyson, 2006: 97) states that women have lived dispersed among 
the males, attached through residence, housework, economic condition, and social 
standing to their fathers or husbands, more firmly than they are to other women. Male 
dominance over women in all areas cannot be denied and must be terminated 
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immediately. One of the ways to end the domination is by being economically 
independent. 
However, the path to achieve economic independence and to be completely 
free from male domination is not that easy. As stated by Hooks, “the emphasis on 
work as the key to women’s liberation led many white feminist activists to suggest 
women who worked were ‘already liberated.’ They were in effect saying to the 
majority of working women, ‘feminist movement is not for you’” (2000: 48). 
Working for low wages does not liberate poor and working-class women from male 
domination. However, in the workplace, inequities in payment are often found. 
Women do not get equal pay for equal work to men. They likely to make seventy-
three cents for every dollar a man makes. 
Independent economically  is needed if all women are free to choose against 
male domination, to be fully self-actualized. Although joining the workforce, as 
feminist scholarship (in Hooks, 2000: 50) has documented, has positive benefits in 
the formation of self-esteem and positive participation in the community, it liberates 
women from male domination. Thus, the economically independent gives a way to 
leave a relationship where male domination is the norm. 
 
D. Women in China around 1910-1950 
Engels (in Lindsey 1994: 123) states that family is the basic source of 
women’s oppression. As wives, mothers, and daughters, women took a proletariat 
role, as compared to the bourgeoisie role assumed by men. Meanwhile, China was a 
30 
 
feudal society dominated by Confucian ideology which defined family as the basic 
social unit. This family was patriarchal, patrilineal, and patrilocal. Within it, sex, age, 
and generation defined a person’s right and duties. Within this system, men 
dominated women, the old dominated the young, and the needs of individual family 
member were subordinated to the interest of the group (Charles, 1993: 120). 
Within this family system, women generally played a subservient role until 
they became the sole surviving representative of the senior generation. A woman’s 
life-cycle was dominated by two states: first, she was a ‘temporary’ member of her 
natal family destined to leave her family and usually her village after marriage. 
Second, as a new bride chosen by her husband’s parents, she became an ‘outsider’ or 
‘stranger’ in the household of her husband. (Croll, 2013: 22) 
It was family system which made men as the center of decision-making, 
action, behavior, and put women as the ‘other’ and the object of oppression. The acts 
of discrimination toward women could be in the form of arranged-marriage, foot 
binding, polygamy, and female infanticide. Bitterness has been swallowed by women 
in China. The evocation of the nationalist movement to make a change in 1920s, 
although did not fully eliminate the system that has long been ingrained, it was 
expected to reduce male dominance over them. 
 
1. Patriarchal, Patrilocal, and Patrilineal in Chinese Family System 
Chinese family system is classified into three forms of patriarchal, patrilineal, 
and patrilineal which are all centered on men. Those three systems became the root of 
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discrimination toward women within family and the social environment because it 
put women as inferior. 
 
a. Patriarchal 
According to Mosse in Gender dan Pembangunan (1996: 65), patriarchy is a 
concept that men hold power over all important roles in society, in the government, 
military, educational, industrial, business, health care, advertising, religion, and that 
basically women are deprived of access to power, for men determine in what part 
women shall or shall not play. It does not mean that women lose power and full 
rights, but such deprivation was highly detrimental to women because of the 
imbalance portion that society give to men and women. 
In Chinese patriarchal, it implies that the most established male in a family is 
the lawful head, and thus, he is  in charge of all parts and elements of the family, 
including funds and the conduct of alternate individuals. The ruler of a family is the 
father, and after he died, the responsibility is hold held by the eldest son. It is also the 
eldest son who would eventually replace his father’s responsibilities such as dividing 
his parents’ wealth to his brother, arranging marriages and providing dowries for any 
unmarried sisters, and worshiping his ancestors’ spirits. He was also responsible to 
support his mother; because of the prevalence of the idea of filial piety, he is often 
deferred to her wishes and always treated her with respect. For a woman, being a 
widow with adult sons was the epitome of power and influence. 
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b. Patrilocal 
Patrilocal family system means that a family is centered in the male’s home 
location; women are never permanent members of the family, but they come into and 
leave this stable male family as they are married, divorced, widowed, and remarried. 
Women are “guests” in their parents’ homes until they get married and move into 
their husband’s family. Men stay with the same family in all his life, continued with 
the same habits and customs, revered the same ancestors, and felt a continuity with all 
his relatives of the past. Women, on the other hand, had a discontinuous experience of 
family: upon marriage, they left their natal families and moved into the families of 
strangers. Once in these new families, they were expected to adapt to the habits, food, 
customs of their new family, and to consider the husband’s parents, relations, and 
ancestors as their own. One common term to describe this experience is to say that a 
girl ‘came home’ when she gets married. 
 
c. Patrilineal 
Patrilineal system means that a descent is counted only through the male line. 
Children have the surname of their fathers and belong to that lineage; mothers cannot 
pass on their lineage or names. It also explains the preference of male over female 
children, because only the males can continue the family line and only children of the 
male descent line can worship the parents and ancestors. 
The difference between male and female descent lines is clear in the marriage 
laws. One could never marry anyone with the same surname as he/she is considered 
33 
 
to belong to the same family, so that getting married would be incestuous. However, 
someone could marry his/her first cousin from his/her mother’s side, as the cousin is 
‘outside’ his/her family. In fact, marriage between first cousins on the mother’s side 
was quite frequent in Chinese family. 
 
2. Oppression toward Chinese Women 
Cruel oppression towards women was not due to the biological distinction 
between men and women, but was rooted in the social system named patriarchy. The 
idea of Patriarchy is putting a woman as a secondary human being after man, and 
thus, this woman’s movement is limited. The idea of Patriarchy in Chinese family 
system is closely related to Confucianism ideology (Reese, 1996: par.1-3). 
Guangming Daily (in Croll, 2013: 71-72) reported that Confucius is said to have 
established the maxim that ‘women, like slaves, were hard to manage’, ‘the 
subordination of women to men was one of the supreme principles of the 
government’, and that ‘the relations between husband and wife, like those between 
king and minister and between father and son, were all, as those between master and 
servant, universal under heaven’. The development of the idea about the distinction 
between men and women leads to oppression toward women. 
Oppression is basically very detrimental to the victim, both mentally and 
physically. Mentally, women are oppressed by lacking of voice in her life. For 
example, when it comes to marriage, all the decisions is on the hands of the bride’s 
and groom’s parents, women do not have the right to determine their own spouses. 
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Physically, women are oppressed by the standards created by Patriarchy. For 
example, the practice of foot-binding which is the symbol of beauty and its 
establishment at that time. In addition, traditional belief that having a son is more 
valuable than having a daughter also takes part in the oppression which leads to the 
high rate of female infanticide. Furthermore, three types of oppression against women 
in China which has ever and/or still being experienced until today such as arranged 
marriage, foot binding, and female infanticide will be discussed in this research. 
 
a. Arranged Marriage 
Marriage, in Chinese traditional society, is not the union between two persons 
to build a new life together, but more like ‘hiring’ a new ‘worker’ for the family. 
Marriage is expected to bring benefits to both sides. As expressed in The Traditional 
Chinese Family & Lineage: 
It was the movement of a woman from her natal family (or 
niángjiā 娘家) to her married family and her assimilation into her 
married family as an economically productive member of the family 
corporation and the mother of her husband's children.  (Jordan, 2013: 
par.87) 
The decision maker of a new marriage is the bride’s or groom’s parents. Bride 
and groom become passive parties who receive the arranged marriage, set by their 
family, relatives, or matchmaker. Once they suit each other, the match continues to 
marriage, followed by traditional procession, and then the bride moves along with 
her dowry to her new husband’s home. 
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A woman who becomes a new member of a family must show her best 
performance, including her skill in handling the tasks and obligations, as well as her 
ability to mingle with the members of her new family. It is considered as very 
important because in rural China, women are valued for their domestic work and are 
not as likely as men to work outside the home for money (Lindsey, 1994: 125). 
In ancient China, it is a common thing for men to have mistress/es beside his 
legal wife. If a man has more than one wife, it symbolizes the man’s wealth and 
social status. In addition, when the couple had felt that they were not meant to be 
together, the late imperial family law provided seven grounds for divorce and three 
protections against divorce. 
 
b. Foot Binding 
The most cruel thing in Chinese tradition is foot binding. The tradition of foot 
binding has been going on since 700 AD, and was not legally banned until 1911. The 
tradition was mostly done by women at that time because it was believed to become a 
standard of beauty. The fascination of ‘lotus feet’ also continued to grow and make it 
as a tool of marriage, a woman can only get married when she has her foot bound. 
Furthermore, the ‘lotus feet’ became one of the symbols of woman’s prosperity 
because upper-class women did not have to work as hard as lower-class women who 
had to do heavy jobs in the field. Along with this opinion, Drucker  (in Lindsey, 
1994: 123-124) states that: 
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…This crippling procedure was more likely to be practiced on women 
from the upper classes who did not have to work in heavy manual labor 
or in the fields. Besides, becoming a status symbol and eventually being 
elevated to a prerequisite for marriage among the upper classes, foot 
binding ensured that women remained passive and under the control of 
men. 
Women became the object of unrealistic standard of beauty to this tradition of 
foot binding. The process involved wrapping tight bandages around the feet, 
preventing normal growth by literally breaking bones. In addition to severe and 
unnecessary pain, foot binding also presents high risk infection, paralysis and even 
muscular atrophy. 
It is therefore clear to see why this practice was appalling to missionaries who 
served in China in the late 19th and early 20th centuries. Many efforts were made to 
bring about a drastic social change that would wipe out foot binding entirely 
(https://www.mtholyoke.edu/courses/rschwart/hatlas/mhc_widerworld/china/foot_bin
ding.html). 
 
c. Female Infanticide 
In the 1950s Mao Zedong encouraged the population growth as he considered 
a large population to be a major source of strength: cheap human labor could replace 
the use of expensive technology and equipment. The government did not limit the 
number of population until the mid-1970s, but the efforts did not give significant 
results because there was no penalty for those who broke the rule. Until 1979, the 
government has campaigned for ‘one child policy’ that gives its citizens reward and 
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penalty. Reward given is in the form of work bonuses, priority in housing, and easy 
access to education for the child, while the penalty for the offender is in the form of 
10% salaries cutting and their children will not get access to free education and health 
care. 
On one side, the government programs had succeeded in reducing the 
population explosion, but on the other hand, the rate of abortion in China was 
increasing. The tendency of Chinese patriarchal society, who prefered to have son 
over daughter, increased the number of abortions toward female fetuses. Thus, a 
Lopsided male-female ratio became something that could not be avoided. The ratio 
showed that in every 105 males, there were 100 females, even in some areas the ratio 
was 125:100. The imbalance population brought new problems, namely the 
increasing number of abductions of young women, and the practice of women 
trafficking to be wives, slaves, or prostitutes in rural marketplaces. 
Although nowadays situation is much better than before, men are still 
considered as more valuable than women because it is only a son who is able to 
continue the tradition and ritual in Chinese family (Ogden, 2008: 12-14). The 
treatment given to girls and boys are not the same. Beside the greater chance of being 
killed at birth, less desirable to be adopted, women also have a greater risk of being 
sold when they are teenagers. 
Overall, it is clearly seen how the picture of Chinese women where patriarchy 
system they hold on has limited women's space in almost all aspects of life, including 
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how to speak, behave, and act. The system puts men as dominant, and women 
become secondary human being. 
 
3. Revolution of Chinese Women 
Under Chinese communist rule, women have long had more right and 
opportunities than women in almost any developing country, and in certain respects, 
more than women in some developed countries. For example, Chinese women are 
expected to work, not just staying at home and managing the household. Although it 
is still difficult for women to break through the ‘glass ceiling’, but it is the first step 
which increases their self-esteem, and shows their potential. Communist ideology 
which equalizes women’s position is in contrast with the traditional Chinese culture 
that puts men in higher position over women. 
Economic reforms that began in 1979 have changed the way how people treat 
women and how women act. When businessmen or women workers get the advantage 
of it, there is a new deterioration that women should face. Women are now treated 
like objects of sexuality than ever before. For example, when a woman has found the 
freedom to interpret her own beauty, some Vendors set and hire someone who is 
considered as apparently attractive and creates the new standard of beauty (Ogden, 
2008: 14-15). 
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E. Chinese-American Immigrant 
Evelyn Nakano Glenn (in Stamm and Ryff, 1984: 133-134) summarizes that 
the main change in such circumstance for Chinese women is that they were, in large 
number, allowed to enter the United States for the first time after World War II. Many 
separated wives were able to re-unite with their spouses under the provisions of the 
Walter-McCarran Act of 1953, and whole family units were able to enter after the 
passage of the liberalized 1965 immigration law (Li 1977; U.S. Department of Justice 
1977). Since World War II, female immigrants outnumbered males, and the sex ratio 
of Chinese population is now approaching to equality, with the remaining imbalance 
existing only in the elderly age categories (U.S Bureau of the Census 1973). Women 
who have rejoined their spouses or arrived with their husbands are adapting to post-
war urban economy by entering labor force to get payment. Handicapped by 
language, family responsibilities, gender, and race discrimination in the skilled trades, 
both husbands and wives are employed in the secondary labor force – in low wage 
service and competitive manufacturing sectors. The most typical constellation among 
immigrant families is a husband employed as a restaurant worker, store helper or 
janitor, and a wife employed as a worker in a small garment shop. The shops are 
located in, or close to, Chinatowns and are typically subcontracting firms run by 
Chinese people. They often evade minimum wage laws by using an unofficial piece 
rate system (Nee and Nee 1972). 
An examination of the occupational distribution of Chinese-American women 
in 1970 was concentrated in 31.8% clerical jobs, 19.4% professional white collar 
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workers, and 22.5% in the operative category. This indicates considerable mobility by 
second, third and fourth generation of women, although that mobility may be less 
than what these figures suggest, since many professionals are actually recent 
immigrants of gentry origin rather than working class Chinese-Americans who have 
moved up. Working class Chinese women continued to be relegated to operative jobs 
in the garment trade. In all classes, the share of Chinese women is a higher than the 
average rate of labor force participation (U.S. Bureau of the Census 1973). 
Post-war economic changes have undercut family enterprises such as 
laundries and small stores, so that working class families today typically engage in 
dual wage earning. They encounter difficulty in maintaining family life due to 
parents’ crowded, long working hours and they still have to handle household affairs. 
Working mothers are responsible for not only the lion’s share of domestic chores, but 
often raise their children almost single-handedly. Husbands are frequently employed 
in the restaurant trade, which requires them to be at work from 11 in the morning 
until 10 in the evening or even midnight. Thus, they are rarely around when their 
children are awake. Women’s own work hours are often prolonged because they have 
to leave work during the day to cook meals or pick up their children. They make up 
the time by returning to the shop for evening work or by taking materials home to 
sew at night (Ikels and Shang 1979). Their energy is entirely absorbed by paid 
employment and domestic responsibilities. Their only ray of light is their hope for 
their children’s bright future. 
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F. Amy Tan and The Kitchen God’s Wife 
Amy Tan is one of the well-known writers born in Oakland, California on 
February 19, 1952. Both her parents, John and Daisy Tan, moved from China to 
America to avoid the riots that occurred at the commencement of the Chinese Civil 
War. While still in China, her mother ever once got married, but then she was 
divorced from her husband who treated her harshly, and decided to move to America 
in the late 1940s shortly before the communists controlled China. She left her past, 
including her three daughters who by parental rights were legally granted to her ex-
husband, and the memory of her mother who committed suicide when she was nine 
years old. When she was in America, she got married to John Tan, an electrical 
engineer and a Baptist minister, and they had three children, namely Peter, Amy, and 
John. 
Amy Tan is a well-known semi-autobiographical writer because in most of 
her works, she writes about her personal life, especially about her mother and 
grandmother. The theme of mother-daughter relationship which sets in China and 
America is often found in her works. Amy Tan began her writing career in 1985, 
when she was 33 years old. Until now, Amy Tan has produced some brilliant works 
such as The Joy Luck Club (1989), The Kitchen God’s Wife (1991), The Hundred 
Secret Senses (1995), The Bonesetter’s Daughter (2001), and Saving Fish from 
Drowning (2005). Her works are all New York Times bestsellers and receive many 
awards. She is also the author of a memoir, The Opposite of Fate (2003), two 
children’s books: The Moon Lady and Sagwa, and also The Chinese Siamese Cat, as 
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well as numerous articles for magazines, such as The New Yorker, Harper’s 
Bazaar, and National Geographic. 
Besides achieving the best-selling title, her work has also been translated into 
35 languages, including Spanish, French, Finnish, Chinese, Arabic, and Hebrew. 
Among all of her works, The Kitchen God’s Wife is the second novel which receives 
much attention after her work entitled The Joy Luck Club. The novel tells about the 
early life of her mother, Daisy Tan through the character of Jiang Weili aka Winnie, 
while in China, her abusive ex-husband, and the moment when she decided to move 
to America. 
The Kitchen God’s Wife is divided into three main parts. The first main part 
talks about the life of Jiang Weili as a Chinese immigrant in America using the 
perspective of Pearl, the daughter of Jiang Weili, as well as her confusion and 
resentment against Chinese tradition that is still carried out by her family. The second 
part is about the life of Jiang Weili in China before she moved to America using her 
own perspective. In this part, Jiang Weili's past has been revealed, started with her 
childhood, adolescence, marital life, as well as the reason why she chose to leave 
China. The last part of the book, Tan, again, uses Pearl's perspective. In this part, 
Pearl begins to understand her mother's past and tries to make peace with the 
situation. 
From that novel, the readers can see how discrimination is experienced by 
women because of the patriarchal ideology that developed in Chinese society at that 
time. Some of them accepted the situation they had been through, while some others 
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chose to fight against the injustice. Furthermore, Amy Tan successfully narrates the 
story in an interesting way along with the mother-child relationship as its 
complementary. 
 
G. Previous Studies 
To understand a case, it is very important for a researcher to conduct a 
literature review of related topics or matters to be analyzed. There are some previous 
studies conducted by students of English Literature in Yogyakarta State University 
related to the topics. The first research is conducted by Kardina Hadianti entitled 
“Gender Discrimination and Its Impact in Tan’s The Joy Luck Club”. This research 
employed feminist theory. By feminist theories, the researcher tried to analyze gender 
discrimination experienced by female characters in Tan’s The Joy Luck Club and 
how they struggle against it. In addition, the researcher of this research also discussed 
the impact of discrimination faced by the characters toward their nurture to their 
daughters. 
The similarity between the research conducted by Kardina Hadianti and this 
research is the theory used. Feminist theory is used in both researches. The topic 
discussed is also similar since both researches discuss gender discrimination and the 
struggles against it within patriarchal society in China. However the objects of the 
two researches are different. Hardianti’s research uses Tan’s short stories The Joy 
Luck Club and this research uses Amy Tan’s The Kitchen God’s Wife. 
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The second research is conducted by Nurul Istikomah entitled “Women’s 
Attitudes towards Gender Discrimination in Khaled Hosseini’s A Thousand Splendid 
Suns”. This research employed feminist literary criticism. By feminist literary 
criticism, the researcher tried to analyze the attitudes shown by female characters 
toward gender discrimination in that book. There are two attitudes shown by women 
as response to discrimination. The first response is to struggle against it and the 
second response is accepting the discrimination. 
The similarity between the research conducted by Nurul Istikomah and this 
research is the theory used. Feminist literary criticism was employed in both 
researches. The topic discussed is also similar since both researches discuss gender 
discrimination. What differs them is that Istikomah’s research focuses on the attitudes 
shown by women toward discrimination that occurs to them, whereas in this research, 
the researcher is focused on the struggles agaist gender discrimination shown by 
women characters in The Kitchen God’s Wife. The second difference is about the 
object of the research. Istikomah’s research used Khaled Hosseini’s A Thousand 
Splendid Suns, and it is completely different with the object of this research. 
 
H. Conceptual Framework 
Patriarchy that has long been rooted in society has led to women’s prolonged 
suffering. Women are treated as objects to be used without consideration of their own 
perspectives, feelings, or opinions. Whereas, in fact, both women and men are born 
with the same potential, but gender roles created by culture and society keep them 
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apart. Such separation puts women as inferior while men as superior that results in 
women’s suffer of discrimination. 
The forms of discrimination itself are divided into 5 types: women 
marginalization, subordination, stereotype, violence, and workload (Fakih, 1999: 12-
13). To free themselves from discrimination, women must stand up and fight against 
all forms of injustice they receive. The form of struggles that can be started are, for 
example, having consciousness on being discriminated, being bound in sisterhood, 
and being economically independent. 
Due to the explanation of the framework, the researcher used Amy Tan’s The 
Kitchen God’s Wife which portrays the struggles against gender discrimination faced 
by Chinese women. Referring to that case, the researcher used feminist literary 
criticism to analyze Amy Tan’s The Kitchen God’s Wife. The theory can help the 
researcher to answer the two research questions, i.e. (1) what kinds of gender 
discrimination are experienced by women in Chinese patriarchal society in Amy 
Tan’s The Kitchen God’s Wife and (2) how do women struggle against gender 
discrimination in Chinese patriarchal society in Amy Tan’s The Kitchen God’s Wife.
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Figure 1. Conceptual Framework 
 
Feminist Literary Criticism 
The Kitchen God’s Wife 
Struggles Gender Discrimination 
What kinds of gender discrimination are 
experienced by women in Chinese 
patriarchal society in Amy Tan’s The 
Kitchen God’s Wife? 
 
How do women struggle against gender 
discrimination in Chinese patriarchal society 
in Amy Tan’s The Kitchen God’s Wife? 
a. Stereotyping 
b. Violence 
c. Marginalization 
d. Subordination 
   
   
1. Influencing factors 
a. Having consciousness on 
being discriminated 
b. Being bond in sisterhood 
 
2. Form of Struggles 
a. Showing resistance by speaking up toward 
the male’s domination 
b. Getting abortion as self-control over 
reproductive right 
c. Determining on getting divorced from the 
abusive husband 
d. Becoming economically independent by 
opening a flower shop 
 
 
CHAPTER III 
RESEARCH METHOD 
 
This chapter discusses about the explanation of the steps on how this research 
was conducted. The first step is about research design which tells how the research 
was approached. The second step is about data and source of the data. The third step 
explains about research instrument. The fourth step explains about data collection 
technique. The next step is data analysis technique. The last step ends with 
trustworthiness of the research. 
 
A. Research Design 
To help the researcher accomplishes the aims of this research, qualitative 
research design is used since the findings is not in the form of numerical or statistical 
data. Moleong (2010: 6) described qualitative research as a research procedure 
resulting descriptive data from both written and spoken words of the subject being 
observed. Furthermore, this research is a descriptive study since it describes the 
phenomena by interpreting the meaning of the texts in Amy Tan’s The Kitchen God’s 
Wife. Thus, it is possible to find different interpretation to the same topic for it closely 
related to the researcher’s experience and background knowledge. 
To analyze the data, the researcher uses content analysis method in this 
research. Content analysis is a technique of collecting and analyzing the content of 
the text whose data are referred to words, symbol, etc (Neuman, 2007: 20). The 
researcher tries to collect the data in the form of words, phrases, clauses and 
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sentences, categorizes it into related categorizations, and interpret the meaning of the 
data found related to women discrimination and their struggle towards Chinese 
patriarchal society in the novel. 
 
B. Data and Source of the Data 
The main source of the data is a novel entitled The Kitchen God’s Wife written 
by Amy Tan in 1991. This semiautobiographical novel portrays the early life of Weili 
and the other female characters before Chinese Communist Revolution in 1949. The 
data from the novel used for this research are in the form of words, phrases, clauses 
and sentences related to kind of discrimination experienced by women characters in 
Chinese patriarchal society and their struggles against it. Moreover, the data taken is 
used to analyze the problem related to the topic.  
In order to support the research, the researcher uses some books, thesis, 
journals, essays, articles and websites related to the topic of the study as references. 
By using other supporting information, it helps the researcher to develop her 
knowledge and make more solid point about the issues being discussed. 
 
C. Research Instruments 
There are two kind of research instruments used in this research; the primary 
and the secondary instrument. The primary instrument of this research was the 
researcher herself, as it is stated by Moleong (2010: 211) that the key instrument in 
qualitative research is the researcher. The researcher will be involved in all of the 
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processes of the research. It was including the process of data collecting, analyzing 
and interpreting. This is in line with what Moleong (2010: 212) states that the 
researcher takes a role as the designer or planner, data collector, data analyst, data 
interpreter and reporter of the research findings. Moreover, the secondary instrument 
of this research was any kind of tools and devices that supporting the researcher 
during the data collecting and analyzing process. It was including data sheet, 
computer, internet, notebook and pen. 
 
D. Data Collection Technique 
Since the source of data in this study was a written literary text in the form of 
novel, the data collection technique used was analysis of documents and material 
culture (Vanderstoep and Johnston, 2009: 189). There were four steps in collecting 
data done by the researcher namely careful and comprehensive reading, note taking, 
data interpreting, and data categorizing. Firstly, the researcher was reading and 
rereading Amy Tan’s The Kitchen God’s Wife for several times to get deeper 
understanding about it. Secondly, the researcher highlighted, took note, and wrote 
down the data related to the objectives of the study. Thirdly, the experts’ theories of 
feminist literary criticism as stated in literature review were used to see whether the 
data taken were appropriate or not. The last step, the researcher selected and 
classified the valid and relevant data based on the categorizations. 
After all those steps, the researcher transferred the data into the data sheet. 
There are two data classifications in this research: 1) kinds of gender discrimination 
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are experienced by women in Chinese patriarchal society, and 2) women’s struggles 
against gender discrimination in Chinese patriarchal society. To give emphasize on 
the categories, the researcher marked some part of the data bold. Its function was to 
make easier for the researcher to understand the data during analyzing process. The 
classification of the data was presented below: 
Table 2. Example of the Data List 
N
o 
Category Sub-
Category 
Quotation Explanation Page/ 
Chapter 
1 Subordin
ation 
Son 
Preference 
Wen Fu patted my 
hand. “At least it 
was not a boy.” 
Wen Fu’s reaction 
after losing their 
baby; knowing it was 
a girl, he does not 
seem to bother 
because it was not a 
boy. 
177/14 
 
E. Data Analysis Technique 
 In analyzing the data, the researcher used content analysis since it was 
qualitative research. Content analysis is conducted to find out the content of written 
text which portrays the situation of the writer and the society of when it is produced 
(Nawawi, 1993: 68-69). It was suitable method for The Kitchen God’s Wife since it 
was a semiautobiographical novel. Thus, the researcher was able to interpret the issue 
related to the objectives of the study. 
 To get a better understanding and interpretation, the researcher did several 
steps to analyze the data as follow. 
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1. First, the researcher read and reread Amy Tan’s The Kitchen God’s Wife for 
several times to get deeper understanding. 
2. Second, the researcher highlighted, took note, and wrote down the important data 
related to gender discrimination and women’s struggles against it in Chinese 
patriarchal society. 
3. Third, the researcher categorized the significant data in the form of words, 
phrases, clauses and sentences related to the objectives of the research. 
4. Fourth, the researcher shorted the valid and relevant data based on the 
categorizations, and excluded the invalid and irrelevant data. 
5. Fifth, the researcher analyzed and interpreted the data based on its interrelation 
with the experts’ theories used in literature review to get the findings based on the 
objectives. 
6. Sixth, the researcher applied data trustworthiness by doing triangulation process. 
 
F. Data Trustworthiness 
In this research, the researcher used triangulation technique to gain the data 
trustworthiness. It is important to ensure the findings are reliable and credible since 
the research also employed subjectivity of the researcher in describing the issues 
related to the study. Thus, triangulation conducted to increase the readers’ belief that 
the analysis of the research was trustworthy. 
According to Denzin (in Guba and Lincoln, 1983: 305), there are four main 
kinds of triangulation: by source, by researcher or observer, by method and by 
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theories. In this research, the researcher used triangulation by source; the researcher 
collected the data from different sources, such as books, thesis, journals, essays, 
articles and websites related to the topic of the study. The researcher also involved an 
expert and some of her peer reviewers to make minimum mistake during the process 
of composing and conducting the research. Those mistakes could be in incorrect 
spelling, grammatical error, data classification of the objectives, and some other 
mistakes. The expert was Dr. Widyastuti Purbani, M.A. as the supervisor. In addition, 
there were also peer reviewers involved in the process of triangulation of the data. 
They were students majoring in literature, namely Winda Rosita Dewi and Damast 
Eska Sari. 
 
CHAPTER IV 
FINDINGS AND DISCUSSION 
 
This chapter aims to discuss the findings of the research on gender 
discrimination and the struggles toward Chinese patriarchal society found in Tan’s 
The Kitchen God’s Wife. Furthermore, the findings and discussion will be divided 
into two parts, which are based on the objectives of the research, i.e. (1) to reveal 
what kinds of gender discrimination experienced by women in a Chinese patriarchal 
system in the novel are, and (2) to explain women’s struggles against discrimination 
in a Chinese patriarchal society in the novel. 
 
A. Kinds of Gender Discrimination in Tan’s The Kitchen God’s Wife. 
Patriarchal system in which Chinese society hold on for a long time ago, gives 
more privileges to men than to women. Being the superior of society, men have 
dominated both public and domestic spheres. Besides, it gives them the power to 
have control over women as their subordinate. Men decide the women’s chance to 
seek opportunities in many fields, for example from education, social, politics, and 
economics. The unequal treatment based on gender someone has, creates gender 
problem namely gender discrimination. Gender discrimination in patriarchal society 
is clearly disadvantaging women as the inferior to men. 
The Kitchen God’s Wife is a novel written by Chinese – American writer, 
Amy Tan, in which pictures gender discrimination women received in strong Chinese 
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patriarchal society. The researcher found at least 4 kinds of gender discrimination that 
women suffer in the novel based on feminist theory which researcher applied. The 
gender discrimination is namely stereotypes, violence, marginalization, and 
subordination. These following forms of gender discrimination are experienced by 
female characters from Pearl and Weili’s standpoints. 
 
1. Stereotypes 
Stereotyping is an act of labeling a group of people outside their own group. 
Unfortunately, stereotyping usually brings some negative effects to the groups that 
being labeled rather than positive effects. The label given to a group of societies is 
usually based on their religions, races, or gender. Stereotyping based on gender surely 
disadvantages women as the inferior of patriarchal society. Being subordinate to men, 
women are often affiliated with negative traits while the positive traits are attached to 
men. Even though the effect of stereotyping is not as obvious as other kinds of 
discrimination, it indeed has impacted on women’s chance to see their own potentials, 
to express their mind as well as themselves. The patriarchal society as reflected in 
The Kitchen God’s Wife sees women as (a) submissive, (b) inferior, (c) foolish, (d) 
domestic, and (e) sexual object. 
 
a. Women are Submissive 
The first stereotype found in the novel is women as submissive. The 
patriarchal society expects women to be the submissive who take the order from men 
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or elder and obey everything they ask them to do. This traditional gender role 
reinforces men’s power and domination in the society. On the other hand, women’s 
position is disadvantaged as the consequences of the limitation to develop their 
potential, to seek chance, and to make decision. However, women tend to conform to 
the ideal concept on what they should and should not behave, and ignore their 
personal traits, unique characteristics that make them who they are. Even though 
women are clearly under threat of the stereotype as submissive because it takes their 
freedom of choice, women still obey and submit to the gender role believed by 
society. As in the The Kitchen God’s Wife, Old Aunt was raised with feudal values 
which put women as a submissive that everything women do should be based on 
others’ approval and rule. 
She was raised in a feudal family, the traditional way: The girl’s eyes should 
never be used for reading, only for sewing. The girl’s ears should never be 
used for listening to ideas, only to orders. The girl’s lips should be small, 
rarely used, except to express appreciation or ask for approval. Of course, all 
this feudal thinking only made Old Aunt more opinionated on all kinds of 
matters. 
(Tan, 2006: 76) 
 
The datum above shows women’s submissiveness on the feudal family. As the 
submissive, educating themselves is not necessarily needed. All they should do in life 
is following the order without questioning. In a strong patriarchal society like China, 
there is no place for women to express their mind as well to improve themselves by 
getting education. Women’s opinion does not matter because men and elder are the 
ones who take control of almost all aspects of life, both public and domestic. This 
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kind of feudal thinking brings no good especially for women, like what happen with 
Old Aunt. Since it makes everyone look down on someone else and women are the 
lowest, it unconsciously dogmatizes her way of seeing things and limits her freedom 
to become who she really is. 
 Women's submissiveness makes men easily insult them for their revolted 
behavior. Patriarchal society sees women as weak and irrational creatures that have 
no place to speak up neither her mind nor giving command to other. The ideal women 
or wives are ones who obey and follow the rules given by men. Hulan, on the other 
hand, is far from the definition of a good wife by what society believe. Once she is 
scolding her husband, Jiaguo, not to eat this and that because of his bowel condition. 
The other night she complains on his dirty laundry and how absentminded her 
husband was (Tan, 2006: 131). Seeing her misbehavior, Wen Fu insults Hulan with 
some bad words. 
If Wen Fu could have forbidden me to see Hulan, he would have, I’m sure. 
But how could he tell me not to be friendly to his boss’s wife? So instead, he 
often had bad words to say about Hulan. “A woman like that,” he said, “is a 
whore and a fox-devil, all mixed into one. I would rather have a dead wife 
than a wife like that.” 
(Tan, 2006: 131) 
 
The quotation above shows Wen Fu’s thought on how women are supposed to 
behave. He thinks that a woman like Hulan is not worthy. Women should meet 
society’s standard which is obedient, not all the way around. The position as 
submissive prevents her to do anything she wants, but to do and obey what men 
command. Therefore, when Hulan stands and breaks the stereotype, she receives 
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harsh criticism. She considers as being misbehave only by speaking up her mind and 
criticizing her husband. 
 
b. Women are Inferior 
The second stereotype given to women is that women assumed to be the 
inferior of patriarchal society. In male dominated society that all the positive traits are 
referring to men, women are under the threat of stereotype, just like what happens in 
China. Women hardly see their self-worth because society keeps them blinded by 
their false idea on what it is to be women. One of the examples is a set of standard 
that society applies on women’s worth by seeing who they married to, instead of 
seeing women as the whole human being on their own. This inferiority makes women 
insecure about themselves; they are making effort to meet society needs. It becomes a 
common thing to Nanking girls to catch in a “lightning marriage”—met a pilot, then 
married him right away, without any further consideration (Tan, 2006: 152). 
“This poor girl was only looking for a chance to change her luck,” said Hulan. 
“Lots of girls did that, hoping to catch a husband who would take them away. 
She was like every girl in that village, not very pretty, destined to marry an 
old farmer or the one-eyed pot-mender down the road, a life guaranteed with 
hard work, no hope for any kind of happiness. So when this girl met a pilot, of 
course she gave him her own body—for a chance, even a small chance, 
something to hold onto.” 
(Tan, 2006: 135) 
 
Hulan’s sister is one of many girls who become the victim of women’s stereotype as 
the inferior of society. She was not born in money, and her physical appearance does 
not meet the society’s standard of beauty as well, it makes her have a low self-esteem. 
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Since the society valued women by who her husband is, she gambled her chance to 
change her fate by giving away her body. Patriarchal thinking gets on her mind, the 
more precious her husband’s position, the more valued her as a woman. This 
stereotype as inferior is unconsciously affecting her perspective in seeing the meaning 
of herself and her existence. 
 Being stereotyped as inferior leaves no room for women to make decision on 
their own. Society constantly gives men the privilege of decision making. This 
develops power for men to take control in both public and domestic. Feeling both 
powerful and superior in male dominated society, it affects the way men seeing and 
valuing women as their inferior. In novel, Weili tries so hard to get divorce from her 
husband, Wen Fu. He would not divorce her in the first place not because he loves 
her, but simply to show her that he is the one who has the right to do so. 
“You see, you are divorced,” he said in a strange voice. “Worth nothing. You 
have no husband. You have no home. You have no son.” 
I looked up, startled. I had not thought what would happen to Danru. How 
foolish I was! To think my body was my own, something to protect or lose 
only for myself. I could never leave him. I could never do what my mother 
did to me. 
(Tan, 2006: 225) 
 
From the datum above, it shows how Wen Fu treats Weili after the divorce because 
she was being stereotyped as the inferior. As Chinese patriarchal society believes that 
women’s value depends on who she married to, he considers Weili as a worthless 
human being. Furthermore, she has no right for heritage or custody of her own son. 
This condition gives her no other choice but to stay in an unhealthy marriage for the 
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sake of her son. Being the inferior indeed, destroys her life. It makes her unable to be 
the person she really wants to be and to do all the things as she pleases. 
 
c. Women are Foolish 
Patriarchal society believes that men are superior which leaves them with all 
the positive traits. Men are believed to be born with all the logic and capacity that 
women could not have. In contrast, women are under the threat of limitation as the 
result of gender stereotype. One of the inaccurate generalizations is that society 
seeing women as foolish. This situation has been going on for decades; thus, no 
matter how many achievements women can obtain, she is still seen as the foolish. It 
can be seen in the quotation below. 
“Isn’t it amazing?” Pearl said. “She already speaks in complete sentences. 
Most kids her age use only two-word phrases. She’s really smart.” 
And I said, “What good is it to have her be this kind of smart? You should 
teach her manners, not to ask too much, same way I taught you.” 
(Tan, 2006: 61) 
 
Weili tells Pearl to teach her daughter manners because according to her, a girl is not 
supposed to ask too much questions. She was raised with patriarchal values which see 
no use for women to be vocal. Women are considered as being foolish which makes 
everything that comes up from their mouth is irrelevant. Women’s opinion does not 
matter compared to men. The idea of women is foolish creature stuck in her mind for 
years and it is unconsciously affecting her way in seeing things, as well as her 
judgment. She will see women who break the stereotype and women who speak up as 
being aggressive rather than being leader. 
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d. Women are Domestic 
A patriarchal society tends to conform the culture nation on what it is to be 
men and women, instead of embracing their unique characteristics. They put men as 
the breadwinners who work outside the house to support his family’s needs. 
Meanwhile, women are the domestic who are supposed to stay at home and do all the 
household chores. The definition of a good woman is the one who can take a good 
care of the house, which includes cleaning, organizing, and cooking. Therefore, the 
mother teaches her daughter to do domestic chores since they are young so that they 
can be a proper wife in the future. In the novel, after the death of her mother, Weili is 
sent to her uncle’s house in Tsungming Island. Her aunt is just like a typical woman 
at that time who thinks that women should be able to do domestic chores. The 
following datum shows how New Aunt preparing her daughter, Peanut, to be a proper 
wife according to her by teaching her the household chores.  
“You see how she called for only Peanut, not me? Her mother was not being 
nice to me, letting me sleep. She wanted her daughter to get up and learn how 
to put a house in order, so that one day Peanut would know how to be a proper 
wife. New Aunt did not consider these were skills I should learn too. But I 
watched. I learned without anyone telling me what to do.” 
(Tan, 2006: 84) 
 
From the quotation above, women are being stereotyped as domestic. Its stereotype 
has been in Chinese patriarchal society for decades and becomes the only reality that 
women should play. Everyday New Aunt is busy preparing Peanut to be a good wife 
for her future husband; waking her up early in the morning to show her how to clean 
the clothes, furniture and house, as well as kitchen duties including cooking, and 
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checking the supplies. On the other hand, women who do not able to do her duties in 
managing around the house are considered as non-wife material. Therefore, Weili 
learned all those things by herself since her mother was dead. However, she, too, 
wants to be a proper wife. 
 After Weili married to Wen Fu, they stay with Wen Fu’s parents for a month. 
Her mother-in-law, who spoiled Wen Fu with all the comforts, teaches another value 
on how to be proper wife to Weili. 
So this is what my mother-in-law taught me: To protect my husband so he 
would protect me. To fear him and think this was respect. To make him a 
proper hot soup, which was ready to serve only when I had scalded my little 
finger testing it. 
“Doesn’t hurt!” my mother-in-law would exclaim if I shouted in pain. “That 
kind of sacrifice for a husband never hurts.” 
(Tan, 2006: 123) 
 
Besides their ability to put the house in order, women are expected to set her husband 
needs first before their own. Sometimes it means that she must sacrifice herself as 
shown from the datum above. Her mother-in-law told her to always make sure the 
soup is in a proper temperature before she serves it to her husband. She had scalded 
her finger to test the soup as the sign whether the soup is ready to serve. She cannot 
complain because it is part of her role as domestic. 
 
e. Women are Sexual Object 
For decades, women are considered as the property for men to show off 
instead of valuing her as human beings. Women, on the other hand, are trapped in the 
false ideology which affects her way in seeing herself as the whole. The society’s 
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idea of women as foppish human being is more or less affecting her daily behavior. In 
The Kitchen God’s Wife, young Peanut is portrayed as the victim of society’s beauty 
standard. Society sets a standard of beauty for women to follow, including what to 
wear and what kind of makeup to put on. It can be seen in the quotation below. 
I have already told you a little bit about Peanut. She was a girl who loved 
every kind of comfort. She cared only about pretty clothes and powder on her 
face. She always followed what was fashionable but had no ideas of her own. 
So you can imagine what I was thinking as that bus took me farther and 
farther into a bad part of the city. 
(Tan, 2006: 247) 
 
Weili describes her cousin, Peanut, as a woman who always follows the latest trend 
for the sake of meeting a society standard of beauty. Society turns her into some 
foppish human being who concerns with her clothes and appearance in an excessive 
way without knowing the idea of her true self. Stereotyping indeed brings harm to 
whomever that being over generalized, especially for women as the submissive in the 
patriarchal society. It limits the possibility of women in seeing her uniqueness and 
becoming the best version of herself. 
 Being portrayed as sexual object is causing inconvenience to women. Men, as 
the dominant of society treat them badly because they value women no more than the 
object of sexuality. In a strong patriarchal society like China, women are treated as 
property that is easily replaced once men get bored of them. As Wen Fu did to his 
mistresses in the past, he often picked up women, use her for few weeks and throw 
her away the minutes he gets bored (Tan, 2006: 260). Wen Fu seem does not care 
about his wife or her mistresses. 
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After Wen Fu chased Min away, he came back to my bed. By then he was 
sleeping also with many different kinds of women: native girls, prostitutes, 
even a schoolteacher. I think we were all the same to him, like a piece of 
furniture to sit on, or a pair of chopsticks for everyday use. If I said one word 
against any of this—or against anything else he liked—a big fight would 
come, always during dinnertime. I tried to keep my mouth closed so our house 
would stay peaceful. But inside I would be fighting myself, no peace there. So 
finally I would say something. 
(Tan, 2006: 206) 
 
The quotation above explains Wen Fu’s behavior on treating women. Even though he 
has already married to Weili at that time, it does not stop him to have affair with 
many women. The background of women he slept with does not really matter, as all 
women are the same for him. As a wife, Weili does not seem happy about her 
husband’s attitude who always takes her for granted. However, to avoid a big fight 
that might happen, she remains silence which in fact ruining her inner peace. 
 
2. Violence 
 The second kind of discrimination found in the novel is violence. Violence is 
apparently the most common thing in the society which is easily found and detected 
because it involves real actions toward the victims. The real actions can be in a form 
of slapping, kicking, rapping, insulting, or threatening which brings negative impacts 
to the victims physically, psychologically, and sexually. In Tan’s The Kitchen God’s 
Wife, the researcher found that there are three types of violence namely (a) physical 
violence, (b) psychological violence, and (c) sexual violence that will be discussed as 
follows. 
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a. Physical Violence 
  Physical violence affects the victim physically. Slapping, kicking, beating, or 
unrealistic beauty standard are the example of form of physical violence that happens 
in society. The effect caused by this violent behavior is more obvious compared to the 
other kind of discrimination. In the novel, women are often experiencing physical 
violence conducted by men. The first is experienced by Weili, as she often receives 
domestic violence from her husband because of simple reason, and even sometimes 
he does not need any reason at all to throw her a slap. One time, Weili sings along a 
silly love song with Wen Fu’s air force colleagues, and Wen Fu does not seem to like 
it. He loses control and abusing his wife after he is accusing her for having affair with 
another man. It can be seen from the datum below.  
I looked at his face. His one good eye was wild, like a drunken man’s. His 
face was so ugly—and I wondered how I could have married such a person. 
How could I have let this happen? 
Wen Fu must have seen my thoughts with his bad eye, because right then he 
reached over and slapped me, gave me a real big slap in front of all those 
people. I gasped. I did not feel any pain. I thought the stinging was just my 
embarrassment. Everyone was staring, not moving. 
(Tan, 2006: 184) 
 
Wen Fu has done a physical violence toward Weili by slapping her in front of his 
colleagues for something that she did not do. Seeing Weili defenseless, no one even 
try to help her, stand up for her, or protect her from Wen Fu’s attitude. In a male 
dominated society, domestic abuse toward women is not a new issue. Violating his 
submissive are often be done by men to show his power. They feel the need to control 
and educate women in an abusive way so that women will behave as he pleases. Even 
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though this abusive behavior is clearly unhealthy and harmful, people tend not to take 
it seriously, that is one of the reasons why it keeps happening. 
  Besides to show his power, abusive behavior often be used by men to channel 
his anger. As the inferior, women become the victims who are treated poorly because 
the society gives more privileges to men in both domestic and public spheres. The 
superiority attached to men becomes an excuse for them to act arbitrarily against 
women. In The Kitchen God’s Wife, physical violence is also experienced by Hulan’s 
sister. Jiaguo violating her, he gets angry after she cursed him for not taking 
responsibility of their baby. This can be seen in the quotation below.  
“That pilot got so angry hearing her death-curse. He slapped her hard, and she 
fell, hit her stomach against the arm of a chair, and rolled to the floor. That 
slap did not kill her. The arm of the chair did not kill her. But while she lay on 
the floor, her baby started to come. She screamed and groaned, tried to crawl 
backward like a crab. She was crying to the baby, ‘Don’t come out! No reason 
to come out!” 
(Tan, 2006: 135) 
 
She is pregnant with Jiaguo’s baby, but he does not want to take responsibility of 
marrying her nor raising the baby. She curses him as she loses her hope as well as her 
future. Feeling angry after hearing the death-curse referred to him, Jiaguo slaps her. 
The slap is strong enough to make her falls and accidentally hit her stomach against 
the arm of a chair which leads to her next misery. She died after trying to give birth to 
her baby before the due date. Believing violent behavior as an acceptable way to 
express anger should be ended. As what happen with Hulan’s sister, it shows how 
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horrible patriarchy can be. It gives men privilege to have control over women by 
abusing her physically even though it is not always because women’s mistakes. 
As a strong patriarchal society, the violent behavior has occurred for earlier 
decades in China. The tradition of foot binding known as lotus feet is very popular 
among the society before it was banned in 1911. The process involved wrapping tight 
bandages around the feet, preventing normal growth by literally breaking bones; the 
smaller feet are the better. Lotus feet are believed to be the symbol of women’s 
beauty and prosperity. In the novel, Weili’s mother who comes from upper-class 
family also has her feet bound. 
My mother was not like the Chinese girls Americans always imagine, the kind 
who walk around with tiny bound feet, choosing their words as delicately as 
they choose their steps. My mother was a modern girl. Many girls in Shanghai 
were. They were not peasants, nothing of the kind. When my mother was 
eight years old, her feet were already unbound, and some people say that’s 
why she ran wild. 
(Tan, 2006: 74) 
 
From the datum above shows that Weili’s mother once has her feet bound even 
though not for a long time. This tradition of unrealistic beauty standard was created to 
ensure women to remain passive and under the control of men. Bounding feet keeps 
women’s mobility limited and makes them codependent human beings. Therefore, 
this condition makes society easier to have control over women. That is the reason 
why when her mother has her feet unbound at 8, people started to believe it becomes 
the cause of her wildness. 
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b. Psychological Violence 
The second form of violence that happens to women is psychological 
violence. Psychological violence can be in the form of threatening, insulting, and 
mocking the victims. The effect of abusing the victims psychologically is not as 
obvious as physical abuse. However, it also brings significant impact to the victims 
because it might violate their dignity and self-esteem as human beings. Throughout 
her marriage with Wen Fu, Weili is often experiencing psychological abuse from her 
husband. The expression below shows how he threatens Weili and makes her does 
something as he commands. 
“Say them,” he said in a quiet voice. And hearing this once again, I started to 
collapse to the floor. But before I could do so, he pulled me back up, dragged 
me toward the door like a bag of rice. He opened the door, then pushed me 
outside into the corridor of the monastery, where anyone passing by could 
have seen me, naked like that. 
What could I do? I could not shout. Someone would awaken, look out, and 
see me. So I was whispering to him through the door, pleading, “Open the 
door! Open!” And he said nothing, did nothing, until several minutes had 
passed and I finally said, “I will say them.” 
(Tan, 2006: 124-125) 
 
The first night in the little monastery room, Wen Fu wants Weili to say some dirty 
words to him, words for a woman’s body parts—not any woman’s parts, a saltwater 
whore’s, the kind who would give her body to foreign sailors which makes her feel 
uncomfortable (Tan, 2006: 124). Thus, she refuses to grant his wish. Wen Fu gets 
angry and threatens her by throwing her outside, naked. Feeling powerless and 
ashamed, she gives up and finally does as he orders her to do, all against her will. 
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Wen Fu’s threats, insults, and mocks toward Weili continue to happen. Once 
she does not meet his expectation on something, Wen Fu does not hesitate to point his 
finger and complain on her. It can be seen from the datum below. 
And often in the morning he would complain, telling me I was not a good 
wife, that I had no passion, not like other women he knew. And my head and 
body would hurt as he told me about this woman and that woman, how good 
she was, how willing, how beautiful. I was not angry. I did not know I was 
supposed to be angry.This was China. A woman had no right to be angry. But 
I was unhappy, knowing my husband was still dissatisfied with me, and that I 
would have to go through more suffering to show him I was a good wife. 
(Tan, 2006: 125) 
 
Wen Fu does not seem to care about Weili’s feeling. Without feeling guilty, he 
mentions all his mistresses and complains on how bad Weili is, compared to them. 
Deep down, she feels unhappy with the fact that all her suffers are never enough to 
her husband. She indeed feels offended by her husband, but living in a strong 
patriarchal society gives her no chance to be angry, to stand for herself. 
Experiencing psychological violence from her husband indeed hurts Weili’s 
feeling. However, the condition where she lives in gives her no place to speak up and 
fight for what she believes as right. In a male dominated society like China, men are 
the controllers. Sometimes, they show their power and control over women by 
abusing her psychologically. They use fear as a weapon to stay in control. In the 
novel, Weili experiences psychological violence by referring her with some harsh 
words. 
……That night he was angry because I had danced with an American. 
Another pilot had joked to Wen Fu that perhaps the Yankee volunteers had 
conquered the women, as well as the Japanese. 
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So I was not surprised he was angry. I was ready for this. In our room 
upstairs, he cursed and called me all kinds of bad names, the same ones he had 
used throughout our marriage: “Whore! Fox-devil! Traitor!” Whiskey smells 
poured out of his mouth. I did not protest. But I also did not act afraid. I let 
these insults roll over me. 
(Tan, 2006: 225) 
 
The quotation above shows that Wen Fu is referring Weili with harsh names as the 
way to show his anger. It is not his first time to call her all kind of bad names 
throughout their marriage. His drinking issue and bad temper makes the situation 
even worse. All he wanted is for her to behave as his command. In this point, Weili 
who feels afraid would not show her emotion. She does not want her husband to win 
over and feel superior by showing that she is frightened of his curse. However, she 
remains silent with all his insults because she does not have the gut to fight back. 
 
c. Sexual Violence 
  The third form of violence that happens to women is sexual violence. Sexual 
violence is a forcible sexual action done by the perpetrator without consent of the 
victim. It can be in the form of sexual harassment, rape, and marital rape. In The 
Kitchen God’s Wife, the researcher found that some of the female characters 
experiencing sexual violence. The first one is experienced by 14 years old servant girl 
who works for Weili and Wen Fu. One day the servant girl tells Weili that she wants 
to leave her job. At first, Weili would not give her permission to leave until the 
servant girl asks for her forgiveness and tells her the true story. She was raped by 
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Wen Fu while Weili is having labor in the hospital. The situation can be seen in the 
quotation below. 
“Blame? What is your meaning for bringing up this word?” I said. It was 
summertime, but a chill rushed over my body and I ordered the girl to speak. I 
listened from a faraway place as the servant girl begged me to forgive her, 
slapped her own face twice, and confessed she was the one who was wrong. 
She said she was the one who was weak for letting him touch her. She cried 
and prayed for me to not say anything to my husband. 
And now I don’t remember exactly how I got all her words out, how I pulled 
them out, one by one. But that afternoon I found out that my husband had 
started to put his hands on her while I was in the hospital, that she had 
struggled each time, and each time he had raped her. She did not say “rape,” 
of course. A girl that young and innocent, how could she know such a word? 
She knew only how to blame herself. 
(Tan, 2006: 189) 
 
The servant girl is so young and innocent even for understanding what she has been 
through. She is forced to have sexual intercourse with Wen Fu. However, instead of 
blaming her employer she puts the blame on herself for being weak so that the rape 
happens. In patriarchal society, the case like this often occurs as men have given 
more power than women. Her inferiority and her position as a housemaid, makes the 
servant girl feels helpless. Thus, the rape Wen Fu does to the servant girl brings her to 
her own death. Several weeks later, she was dead from bleeding for attempting 
abortion by poking her womb with a piece of straw from a broom (Tan, 2006: 190). 
Besides, the main character of the novel, Weili, also experiences sexual 
violence from Wen Fu. Wen Fu abuses her sexually by marital rape and the rape he 
has done after they both get divorced. The first one that will be explained is the rape 
which happens during their marriage. Wen Fu always forces his sexual fantasies and 
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desires on Weili without considering her consent to do so. It is shown as in the datum 
below. 
After that, it was the same way every night. Here is where you should imagine 
more, here is where you should make it worse. 
Sometimes he made me take off my clothes, get on my hands and knees, then 
act as if I were begging him for a good “stuck-together” time, so desperate I 
would do anything for this favor. And he would pretend to refuse, saying that 
he was tired, or that I was not pretty enough, or that I had been a bad wife that 
day. I had to beg and beg, my teeth chattering, until I truly was begging so I 
could get off the cold floor. Other nights he made me stand in the room naked, 
shivering in the night chill, and when he named a body part, I was supposed to 
say the same coarse word, then put my fingers there, touch myself—here, 
there, everywhere—while he watched and laughed. 
(Tan, 2006: 125) 
 
Weili never feels the joy of having sexual intercourse with her husband. It is more 
like a duty for her rather than fulfilling her biological needs. Sometimes, Wen Fu 
makes her does a scene as she is so desperate that she would do anything takes for 
having sexual intercourse with him. She often must beg him to have sexual 
intercourse as he wants. It is not truly for the sexual intercourse, but so that she can 
get off the cold floor which tortures her. The other time he makes her to do things as 
he commands while he is watching and laughing at her. It is considered as marital 
rape, since Wen Fu never asks her consent to do sexual activities that makes her feel 
uncomfortable and degraded. 
The second sexual violence experienced by Weili is rape that Wen Fu does 
after they divorced. Wen Fu makes her writes their divorce paper which soon he uses 
it against Weili. It always gives him satisfaction to see her suffer. Therefore, with his 
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gun against her head, he threatens her and orders her to beg him not to divorce her. 
The situation explains below. 
Wen Fu began to laugh more. “I like this, I like this very much.” And then he 
became quiet. He walked over and took the divorce paper from my hand. I 
thought the torture was over. He waited until I looked up. His face was sad. 
He was shaking his head, looking at me, looking at the paper. 
“It is too late,” he said. “I will not give you back the marriage. You are still 
divorced.” And then he threw the paper on top of my head. “Get up!” he 
shouted. “Get in the bed.” 
“Kill me if you want,” I begged. 
“Of course I will kill you,” he said. “You and everyone else in this house if 
you do not obey. Get in the bed.” 
That night, with a gun to my head, he raped me, telling me I had lost the 
privileges of a wife and now had only the duties of a whore. He made me do 
one terrible thing after another. He made me murmur thanks to him. He made 
me beg for more of his punishment. I did all these things until I was senseless, 
laughing and crying, all feeling in my body gone. 
(Tan, 2006: 226) 
 
From the dialog above, it can be seen that Wen Fu only plays with Weili. He twists 
his mind this way and that only to conquer her completely. In the end, he still 
divorces her but he would not let her go and set her free from him. He keeps telling 
her that she loses her privileges of a wife, and for him she is no more than a prostitute 
now. At the same night, he uses her body, rapes her over and over again until she 
feels numb. She can do nothing but follows what he orders her to do. Experiencing 
sexual abuse is clearly disadvantaging women inside out. Beside the possibility of 
having unwanted pregnancy and getting abortion, it also traumatizes the victims and 
destroys their self-esteem. 
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3. Marginalization 
 Marginalization is an exclusion act of the dominant group toward the 
submissive one in the society. It happens in many forms almost all over the world 
since years ago, and China is one of them. Patriarchal system that Chinese believe 
clearly put women as second human being while men are always in the first position. 
Women, as lower class, are being marginalized in certain field not only in education, 
but also in health, economy, culture and politics. The example of women 
marginalization found in the novel including (a) marginalized from getting education 
and (b) being marginalized from having heritage. 
 
a. Marginalized from Getting Education 
 In Chinese patriarchal society, men and women are treated differently. It 
disadvantages women as the inferior of the society. Marginalization from getting 
access to good education is one of the maltreatments they should face. This also 
happens to female character in The Kitchen God’s Wife. The school for girl is very 
limited at that time, yet Weili’s mother who comes from educated family can manage 
to get her education. However, most of families, even the educated one still believe 
that getting education for women is not as necessary as it is for men. They educate 
their daughters only for the sake of showing their social status in society, so that they 
do not seem too feudal-thinking. 
She was also smart and clever, quick-thinking too. I have already mentioned 
that she was educated. She went to a missionary school in Shanghai, the first 
Chinese school girls could go to. That’s because her father, my gung-gung, 
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was very educated himself, a scholar-official, like a bureau chief in charge of 
reforms for foreign affairs, something important like that. In any case, many 
of the officials at that time were sending their daughters off to get an 
education. That was the modern thought—educate sons, educate daughters a 
little to prove you were not too feudal-thinking. But Gung-gung did not want 
to send her to France, or England, or America, the way some families did just 
to prove how rich they were. All those girls came home with short hair and 
dark faces from playing tennis outside in the sun. Why should he educate a 
daughter only to turn her into a girl he did not like? So in 1897, when the 
missionary school first opened in Shanghai, Gung-gung sent my mother there. 
(Tan, 2006: 75) 
 
Most Chinese traditional societies at that time view women as domestic who think 
there is no use for women to get education, because they will end up as housewives 
anyway. From the datum above, it is shown how women are still mistreated from 
getting a quality education. They are still putting sons as their priority to have good 
education, and educate their daughters a little so they do not seem too feudal-
thinking. Many of the officials are sending their daughters off to school simply to 
prove society how modern and rich they are. Gung-gung is one of them. He is a 
scholar-official who sends her daughter to a missionary school to get her education 
while most of the girls in China cannot access it at all. However, he does not want to 
send her to study aboard because he does not like the idea of how it can turn his 
daughter into the new version of her which he hates. He still holds into the traditional 
stereotypes on how ideal women look like and behave. 
 Most of Chinese parents in the past were raising their children in feudal way. 
They strictly teach the rules to follow on what it is to be men and women. The society 
puts men as the breadwinner so that education for men is preferred. On the other 
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hand, women are being marginalized from getting education since their place is in the 
house taking care of household chores. Being marginalized from education indeed is 
affecting women way of thinking in seeing things. Old Aunt is one of those women 
who were raised in a feudal family who never goes to school. The quotation below 
explains Old Aunt’s thought on how she sees education for a woman. 
“Her education was the cause,” Old Aunt would always say. 
“They put Western thoughts into a Chinese mind, causing everything to 
ferment. It is the same way eating foreign food—upset stomach, upset mind. 
The foreign teachers want to overturn all order in the world. Confucius is bad, 
Jesus is good! Girls can be teachers, girls do not have to marry. For what 
purpose do they teach this? Upside-down thinking!—that’s what got her into 
trouble.” And then Old Aunt would warn me, “Weiwei-ah, do not follow your 
teachers too closely. Look what happened to your mother.” 
(Tan, 2006: 76) 
 
Old Aunt never experiences both formal and informal education since her parents are 
holding on feudal-thinking. Thus, the only reality she knows is about traditional way 
of living. She tells Weili her view on how education for women is useless and brings 
nothing but trouble, just like what it did to Weili’s mother. The lack of knowledge 
turns her into an opinionated woman on all kinds of matters including education. 
Instead of seeing education as one of the cures to end discrimination toward women, 
she assumes it as the cause of troubles in women’s life. This way of thinking keeps 
women marginalized from education as they do not realize how important it is for 
women to pursue education as it is for men. 
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b. Marginalized from Having Heritage 
In Chinese patriarchal society, women are being marginalized from having 
heritage. As it stresses the family line through the male member of the family, 
patriarchal is underlying the principles of heritage devolution to males. While sons 
are inheriting most of the parents’ wealth, women only receive a small amount of it in 
a form of dowry. Dowry is given to a daughter right before she gets married and joins 
the new family. Besides, it will be her only heritage for the rest of her life. In the 
novel, Weili also experiences the same situation. It is depicted in the quotation below. 
“How big a gift is the Wen family offering?” 
Old Aunt handed over the envelope. My father quickly counted out four 
thousand yuan, then nodded. I was relieved. This was a large sum, a 
respectable amount, the same as two thousand dollars in U.S. money, maybe 
worth forty or fifty thousand today. A middle-class Chinese person would 
have to work more than ten years to earn that sum of money. But it did not 
mean the Wen family was really giving my father that money. He was 
supposed to hand back the money on my wedding day, give it to the Wen 
family, saying, “You are sharing a lifetime of your family’s wealth with my 
daughter. That is already enough.” 
And my father was then expected to give me a money dowry that was the 
same size as their gift, telling me, “This is some extra money so you are not 
too much of a burden on your new family.” And that money would be mine, 
put into a bank account under my name. I didn’t have to share it. No one 
could take it away from me. But it would be the only money I would have for 
my entire lifetime. 
(Tan, 2006: 104-105) 
 
As a woman, Weili has no right in owning property but few heritage rights. She 
receives four thousand Yuan from her father, the same size as Wen Fu family’s gift 
before the wedding day. Besides, Weili’s father also gives her and her husband 
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furniture and some goods for their new house (Tan, 2006: 105). However, that will be 
the only and last heritage she receives from her family for her lifetime. 
Women inferiority in a strong patriarchal society which leads them for being 
marginalized from getting heritage also happens to Betty. Unlike Weili who comes 
from a wealthy family, Betty has not received her dowry at all. Moreover, she also 
experiences discrimination from her husband family after he died. 
Betty offered me tea from her thermos. “Ai, this is terrible. This is always 
what happens to women, to wives. It’s true. Me, I had no dowry, of course, 
not like you. Four hundred yuan, that’s quite a lot of money.” 
“Four thousand all together,” I corrected her, and her mouth grew big. “And 
furniture too, heavy wood, many, many things—but now it belongs to his 
family. They claimed it.” 
Same thing happened to me,” she said, shaking her head. “When my husband 
died, the survivor money from the air force—all of it went to his family! 
Nothing to me. So you see what I have to do to earn food for myself and this 
child inside me.” She tapped the letters she was sorting. “Now the family is 
saying I should go back to Nanchang, have the baby, give them their 
grandchild. After that, they said, I can leave, do what I want. I ask you, why 
should I go there and let them treat me so bad? Do they think I’m a duck—
laying eggs so they can eat them?” 
(Tan, 2006: 152-153) 
 
Not all the girls are as lucky as Weili who gets a few from her parents’ heritage; some 
of girls from poor families get nothing at all, like it does to Betty. Besides, when her 
husband died, his heritage goes to his family. They take it and leave nothing for her 
and her unborn baby. However, she refuses to give up her baby to her husband’s 
family. She chooses to struggle and raise her child on her own. 
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4. Subordination 
 In a male dominated society, women struggle to get the equal treatment as 
men gets. Beside the biological inferiority that sees women as ‘mutilated man’, the 
idea of women as irrational and emotional human being put them in subordinate 
position which disadvantages her in so many levels. Men as superior human being are 
in control of all major aspects and decision making in both public and private sphere. 
Living under men’s rules leaves women with no choice but to obey what men has 
told them to do or not to do. In The Kitchen God’s Wife, the researcher found three 
types of subordination experienced by female characters, there are (a) arranged 
marriage, (b) restriction on freedom of opinion, and (c) son preference. 
 
a. Arranged Marriage 
Being subordinated in a strong patriarchal society leaves no room for women 
to decide what she is going to do and to be in her own life. All her life is being told 
by others including who to marry. Marriage in China back then is more like making a 
business deal rather than finding partner to spend the rest of life with. Getting married 
means marry the whole family, their name, as well as their wealth. It is as shown in 
the datum below. 
You see, Wen Fu decided he really did want to marry Peanut, not because he 
loved her sincerely—he wanted to marry into her family. And really, he was 
no different from most men back then. Getting married in those days was like 
buying real estate. Here, you see a house you want to live in, you find a real 
estate agent. Back in China, you saw a rich family with a daughter, you found 
a go-between who knew how to make a good business deal. 
(Tan, 2006: 99) 
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The moment Wen Fu knows that Peanut comes from a wealthy family; he finds a way 
to get into her family. Hiring a matchmaker is common thing for one to meet the right 
suitor back then. The matchmaker will arrange the marriage between the brides and 
grooms-to-be together with their families. Therefore, he sends Auntie Miao to make a 
deal with Peanut family. 
After some considerations, Peanut’s family decides to give the proposal to 
Weili instead of giving it to Peanut. Weili who grows up with the idea of “Lose 
control, lose your life!” “Fall in love, fall into disgrace!” “Throw away family values, 
throw your face away!” (Tan, 2006: 247), has nothing to say about her own arranged 
marriage thing. She is like the other girls who lives in a strong patriarchal society, has 
no freedom to choose her own path, to live a life the way she wants to. The society 
lets the elder or the more powerful person to take control in any decision making. All 
the women should do is following what others’ have decided to them. 
I did not say yes. I did not say no. Nobody asked for my answer because it 
was not my choice to make. 
Of course, I did not clasp my hands and thank my aunties for planning such a 
good future for me. But I also did not run into my room and refuse to eat, turn 
white and threaten to die, which is what some girls did when their families 
chose bad husbands for them. 
If you asked me how I felt when they told me I would marry Wen Fu, I can 
say only this: It was like being told I had won a big prize. And it was also like 
being told my head was going to be chopped off. Something between those 
two feelings. 
(Tan, 2006: 100) 
 
From the quotation above, Weili has everything planned by her family. Even though 
she is going to marry a man from a decent family, it does not make her completely 
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happy. Yet, she cannot complain either. In fact, she feels like there is no use to 
oppose her family’s will, as it will bring nothing but misery for herself and the whole 
family. Apart from her mixed feeling about her arranged marriage, she follows the 
path that her big family chooses for her anyway. 
 
b. Restriction on Freedom of Opinion 
In Chinese patriarchal society, women’s rights has been taken away from 
them and it gives men the power to take control of all the kind that matters in their 
life. They make limitation for women to have and to express their opinion on 
something. Furthermore, the entire decision making is on men’s hand. In the novel, 
Weili is one of many women who are being subordinate to patriarchal society. She 
cannot express her thought as well as her feeling freely like men do. The situation can 
be seen from quotation below. 
And what would I gain by accusing my husband? I would get a big fight from 
him in return, pitiful looks from Hulan and Jiaguo, all that shame. So what 
would it matter if I tried to help that girl? What would I gain? Only trouble in 
my own bed. And then what would I lose? I could not even begin to imagine 
that. 
I sat down and remembered a saying Old Aunt used to tell me whenever I 
complained that I had been wrongly accused: “Don’t strike a flea on a tiger’s 
head.” Don’t settle one trouble only to make a bigger one.  
So I decided to say nothing, do nothing. I made myself blind. I made myself 
deaf. I let myself become just like Hulan and Jiaguo, that time they said 
nothing when Wen Fu slapped me. 
(Tan, 2006: 190) 
 
The moment she finds out that the servant girl is dead after she attempted to abort 
Wen Fu’s baby, she feels so angry with her husband. However, she does not want to 
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stir up any trouble by accusing her husband for what he has done. As the elder once 
told her to stay away from trouble that she might receive, Weili decides to blind 
herself from the fact that her husband impregnated their servant girl and says nothing 
about it. 
As the time goes by, Wen Fu never changes his behavior. It gets worse from 
time to time. He even brings his mistress to their house. However, Weili feels some 
kind of relief knowing she has the chance to leave her marriage by giving Wen Fu 
permission to marry his mistress, Min. She writes the divorce paper and hand it over 
to Wen Fu. Here is his reaction to the divorce. 
I thought he would be grateful. I was giving him my permission to marry her. 
You know what he did? He sat down and looked at the divorce paper. “I did 
not write this,” he said quietly. “I am not asking for a divorce.” He tore the 
paper up and threw the pieces into the lake behind him. And I knew he did not 
do this to say that he loved me, that he was so sorry for what he had done. He 
did this to show me who was the boss. Because after he tore up my chance, he 
pointed his finger at me and said in a hoarse voice, “When I want to divorce 
you, I will tell you. You don’t tell me what to do.” 
(Tan, 2006: 204) 
 
In a strong patriarchal society where women are being subordinate, Weili’s freedom 
to make decision is limited. Both starting a marriage life and ending it are not 
women’s place to decide. So when she asks for divorce, Wen Fu refuses it. He 
responds that way is not because he loves her. However, Wen Fu’s reaction when 
Weili asked for divorce is showing her that he was the one who had the right and 
power to do so, not her. 
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c. Son Preference 
In traditional Chinese family, women are at a severe social disadvantage 
relative to men since it is characterized with patriarchal, patrilocal, and patrilineal. In 
this family system, sons are permanent member of the family while daughters are 
temporary member before she gets married. Furthermore, the parents seem to put 
more interest on invest in their sons as they are the one who will bring the family 
names and taking care of all the family assets. Women, in the other hand, see as bad 
investment due to their temporary time with her natal family. It is a common thing for 
parents to take more from daughters to give more to sons so that they will get more 
for themselves in the future. The preference for sons happens in The Kitchen God’s 
Wife as well. When Hulan was a kid, she tells “My mother was the one who divided 
everything up, gave a little to the boys, then half that to the girls” (Tan, 2006: 208). 
Living in poverty, her mother still tries to put her sons as her priority over her 
daughters. She always gives less for her daughters so that she can gives more to her 
sons. 
The second one, son preference is clearly seen in the conversation between 
Weili and Wen Fu. Wen Fu is obvious about his preference for a boy in Weili’s first 
pregnancy. It is as shown in the quotation below. 
Of course, I was ignorant saying this. But he had no understanding or 
sympathy for me. He only laughed and called me a silly country girl. 
“I’m only making sure it comes out a boy,” he said. And then he pushed me 
down on the bed and fell on top of me. 
(Tan, 2006: 137) 
 
83 
 
Wen Fu tells Weili about his preference of having a boy before he forces her to have 
a sexual intercourse with him. He, like the other Chinese at that time, is fancy having 
a son over daughter. As the old believe that having a son is a blessing and pride while 
having daughter brings nothing but burden for the parents. 
A few months later, Weili has a miscarriage on her first pregnancy. It hurts 
her feeling knowing her beloved baby has died. However, an unbelievable response 
comes up from Wen Fu about their baby. 
Hulan was there. After the doctor left, she was the one who said the baby was 
big, perhaps over ten pounds. What good was it to tell me how much the baby 
weighed, as if she were talking about so many pounds of fish taken from the 
sea? That baby girl never cried, never even took one breath of air. 
Wen Fu patted my hand. “At least it was not a boy.” 
(Tan, 2006: 177) 
 
Hulan tries to console Weili from her loss by describing how her baby looks like. 
Furthermore, it does not change the fact that she is still broken knowing her baby 
daughter will never taste something called life. As her husband, Wen Fu is there as 
well. However, his attitude toward their daughter’s death is beyond words. He tries to 
calm his wife by saying at least the baby who died was not a boy. It emphasizes Wen 
Fu’s preference of having a son over a daughter. By that, his daughter death does not 
even bother him at all. 
Special treatment of sons and male member of the family in general creates 
gap between them and female members of the family. This unequal treatment lasts 
through generations. It also happens in Wen’s family. The older generation praises 
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the males while they are taking females for granted. It is shown in the expression 
below. 
After the nurse left, I thought about this question she had asked: What kind of 
crazy person was my husband? This time I was not blaming myself for having 
married him. I blamed his mother!—for having given birth to him, for tending 
to all his desires as if she were his servant, for always feeding husband and 
son first, for allowing me to eat only after I had picked off bits of food stuck 
to my father-in-law’s beard, for letting the meanness in her son grow like a 
strange appetite, so that he would always feel hungry to feed his own power. 
(Tan, 2006: 188) 
 
Inequality starts from the family as the smallest unit of society. Weili comes to 
realization that there is something wrong with the way society treats their sons or the 
other male members of the family. The way her mother-in-law serves her son and her 
husband represents what society does at that time. Putting others’ needs first before 
hers is not something unusual. Weili believes this way of living with privileges for 
men in both domestic and public spheres which feed up their power over women. The 
attitude shown in Chinese patriarchal society devalues women’s potential to be equal. 
 
B. Struggles against Gender Discrimination in The Kitchen God’s Wife 
Women suffer from gender discrimination since decades as the result of 
patriarchal system that society hold on. As in China, a strong patriarchal system that 
they apply is clearly disadvantaging women as the second-class after men. Men were 
born with all privileges in both public and domestic spheres, while women should 
struggle to get the same opportunities as men have and to fight for her rights. This 
imbalance treatment based on gender should be stopped to end the discrimination. In 
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this case, women as the inferior of society have the bigger task to do to end this 
discrimination. However, it takes both men and women to cooperate in creating 
equality. 
In Tan’s The Kitchen God’s Wife, the female characters struggle toward the 
discrimination created by patriarchal society they live in. Having consciousness on 
the fact that they are being discriminated by society and being bond in sisterhood are 
the influencing factors that lead them to end the unequal treatment and obtain the 
equal right and justice. As for the form of struggles that the researcher found in the 
novel it comes in four ways; (a) showing resistance by speaking up against the male’s 
domination, (b) getting abortion as self-control over reproductive right, (c) 
determining on getting divorced from the abusive husband, and (d) becoming 
economically independent by opening a flower shop. 
 
1. Influencing Factors 
There are 2 influental factors that influencing women to end discrimination in 
The Kitchen God’s Wife. The first factor comes from within, the internal factor which 
is having consciousness. By having consciousness, it will build the strength of 
women to fight against the discrimination. The second one is external factor which 
comes as the result of being bond in sisterhood. As a support group, sisterhood brings 
positive impact for the victim of patriarchy. Those major factors influence the female 
characters in making decision for their own. 
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a. Having Consciousness on Being Discriminated 
Living in a strong Chinese patriarchal society who believes in women 
inferiority creates gender discrimination. For decades, women are being stereotyped, 
violated, marginalized, and subordinated by men. However, it is unconsciously 
believed as something common by this male-dominated society. To end this 
discrimination, they should first have consciousness of what truly happened. Gaining 
consciousness will motivate women, as the victims of patriarchal society, to struggle 
against gender discrimination. 
In the novel, Tan describes Weili who gains consciousness of her being 
discriminated by her own husband. For years, she has been in an abusive relationship. 
Wen Fu treats her badly both physically and mentally. Thus, when her husband asks 
her for a divorce, she without any doubt accepts it.  
What kind of fool did he think I was? He thought I was scared. I wasn’t. He 
thought he was forcing me to divorce. He needed no such force. Instead, I felt 
I had just been given a crazy kind of luck. I was writing fast. Of course I was 
writing. My blood was rushing, my thoughts running fast, feeling I would 
soon be free. I quickly wrote down our names. I wrote the date. I signed my 
name. I left three spaces so he and two witnesses could also sign the paper. I 
checked everything twice, then handed the paper to him, trying to keep my 
anger and happiness in. “You sign here,” I said, pointing to the bottom of the 
paper. 
(Tan, 2006: 225) 
 
From the quotation above, it is seen that Weili feels happy for her divorce instead of 
being scared. While the others choose to stay in abusive relationship, Weili bravely 
leaves her marriage. It considers as a brave act since getting divorce and being widow 
means ‘losing values’ by society’s perspective. However, her awareness that she is 
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being trapped in an unhealthy relationship reflects her consciousness about her 
values, which is more than being somebody else’s wife but free human being. 
 The second character who will be described is Peanut. As she has been 
described before, she was once a girl loves any kind of comfort in the world. She 
always follows the latest trend, makeup, jewelry, as well as clothes without knowing 
herself. However, she reaches her turning point when she marries a homosexual man. 
Her mother-in-law then asks Peanut to pretend that a new baby boy she just bought is 
her own. It can be seen from the datum bellow. 
“I could see no one. And at the end, the mother presented a new baby boy to 
the world. I had to pretend that baby was my own. I tell you, I took no interest 
in that baby. I lost interest in everything, all my pretty clothes. They meant 
nothing. My life was just like a saying I read the other day: how we are living 
in a world where everything is false. The society is like bright paint applied 
on top of rotten wood.” 
(Tan, 2006: 256) 
 
From the quotation above shows Peanut’s consciousness of the fact that there is 
something wrong with society. Its hypocrisy is sickening her, everything looks so 
perfect on the surface but deep down it is broken. She realizes that she becomes a 
victim of broken society after knowing that her husband is a homosexual and her 
mother-in-law gives them a baby boy to cover it up. She cannot make decision on her 
own nor say anything about it. However, her consciousness leads her to struggle and 
take an action by leaving the house as well as her marriage. 
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b. Being Bond in Sisterhood 
Being bond in sisterhood is another factor that influences women to struggle 
against gender discrimination. Sisterhood itself is a group of women who share the 
same experience as the victims of patriarchal society. Besides, it gives positive 
impacts to women such as togetherness, hope, power, and courage to fight against 
discrimination and to gain freedom. 
Weili is not the only one who struggles against gender discrimination in Tan’s 
The Kitchen God’s Wife. There is also Peanut who fights for her freedom by the help 
from a group of communist women. This group helps her and the other women who 
trapped in feudal marriages to escape. However, some people with old belief like 
New Aunt thinks that this group only brings the bad influences. 
After Danru left, New Aunt said, “Peanut ran away from her marriage. She 
went to a bad group of people who claimed they helped women escape feudal 
marriages.” 
…………. 
“They deceived her,” said New Aunt. “They didn’t tell her the truth until it 
was too late. They’re Communists, that’s what we think. Yes, can you 
imagine?” 
(Tan, 2006: 245) 
 
From the quotation above it can be seen that instead of seeing sisterhood as 
something positive, New Aunt sees it as bad influence for her daughter, Peanut. 
Peanut decides to take her own way to end her marriage after she gains 
consciousness. Unfortunately, leaving marriage is not a common thing back then. 
However, with help and support from the Communist group she joins, she finally gets 
her freedom. 
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 After having conversation with New Aunt, Weili aims to visit Peanut. It has 
been years since the last time they met. Now, Peanut lives with 8 other women and 
their children who had once had awful marriages. Weili and Peanut then fill the years 
they are missing by telling each other story; how bad their marriages and how much 
they want to leave that marriage. Furthermore, Peanut introduces Weili to her friends 
who experience the same thing and help her get through it. Having conversation with 
them is such an eye opener for Weili. 
“This melon is sweet compared to what I have had to swallow as a slave to a 
rich family.” 
I can tell you this. I did not like bittermelon, not before, not after, not now. 
And I was not revolutionary in my thinking. But I would have joined them if 
they had told me I had to. I would have eaten bittermelon every day, every 
meal, if it had meant I could leave my marriage. If I had had to change the 
whole world to change my own life, I would have done that. I think many of 
the women at that house felt this way about their lives. 
(Tan, 2006: 260) 
 
The quotation above shows Weili’s determination of changing her own life. She 
comes to realization that all of the luxury cannot buy happiness. She is ready to leave 
everything behind and struggle to get what she deserves, her freedom. She makes her 
final decision by leaving her awful marriage, just like what the other women in the 
house already did. 
 They are all trying to find a way for Weili to get divorce and leave her 
marriage. The women suggest her to pretend that she has a lover. In many cases, it is 
easier for a woman to get divorce this way, especially when the husband has a big face he 
doesn’t want to lose. However, Weili does not want to turn the whole thing as it is her fault. 
Thus, a little confrontation between them is inevitable. 
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“Fine,” said the woman with the missing tooth. “Save your face and keep your 
miserable marriage! So pretty and proud—it’s women like you who can’t give 
up the old customs. In that case, you have only yourself to blame.” 
“Stop fighting, stop fighting,” said Little Yu’s Mother. “We are only trying to 
find out as much as we can to determine the best way.” 
She turned to me. “In the meantime, you must put together all your jewelry, 
whatever money you can find. And when you are ready, you and your son 
must run away to here without anyone following you. When you come, we’ll 
know what to do next. Can you do this first part by yourself, or do you need 
help?” 
(Tan, 2006: 260) 
 
Little Yu’s Mother as the oldest and the wisest in the group tries to calm them down. 
Together, they will find the best way to solve the problem. As it can be seen from the 
quotation above, this group of women is helping and supporting Weili to leave her 
bad marriage with open arms. Besides, they also give a place to stay for her and her 
son, Danru, after they run away from Wen Fu. 
Besides, Weili also has Hulan as her longest and oldest friend. They have met 
at the first time when they stay in a monastery two weeks after Weili and Wen Fu 
arrived in Hangchow. Hulan is not Weili’s favorite person on earth. However, they 
are bound in same situation which makes their friendship remain still. 
Oh, you think this was funny? Stuck in my dress, stuck in my marriage, stuck 
with Hulan as my friend. Sometimes I wonder why she’s still my friend, how 
it is that we can do a business together. 
Maybe it’s because we fought so much in those early days. Maybe it’s 
because we had no one else to turn to. So we always had to find reasons to be 
friends. Maybe those reasons are still there. 
(Tan, 2006: 142) 
 
They are fighting to be where they are now together. They are supporting each other 
when they do not have anyone to turn to. Having only each other makes Weili and 
91 
 
Hulan become such good friends, sisters who always can be counted on each other. 
They even have a business together, a flower shop named Ding Ho in Chinatown. 
 
2. Form of Struggles 
Having consciousness and being bond in sisterhood become the factor that 
influencing women to struggle against gender discrimination. The form of struggles 
itself can be different from one another. In Tan’s The Kitchen God’s Wife, the 
researcher has found three forms of struggle that women characters do to end the 
discrimination. Those are showing resistance by speaking up against the male’s 
domination, getting abortion as a self-control over reproductive right, determining on 
getting divorced from the abusive husband, and becoming economically independent 
by opening a flower shop. 
 
a. Showing Resistance by Speaking Up against the Male’s Domination 
Women neither have the room to express her opinion nor her anger in a strong 
patriarchal society. As the inferior of society, what they think and feel does not really 
matter. The stereotype of woman as an irrational human being makes this condition 
even worse. Women should follow and obey anything men told them to do without 
exception. Punishment in both physical and psychological is the consequences 
women should face when they do not obey. Moreover, women still have to deal with 
social stigma as a dishonorable wife the moment she decides to fight back. 
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Dealing with Wen Fu’s behavior is never been easy for Weili, yet she decides 
not to turn her anger to him. Until the moment she finds out that the servant girl who 
used to work for them is dead after attempting an abortion of Wen Fu’s baby. The 
unfair condition the servant girl experienced gives her courage to express her anger 
and stand up for what she believes is right. 
I could hear Hulan and Jiaguo, still talking downstairs in the kitchen. I closed 
the door to our room. I repeated what I had said, louder this time. “The 
servant girl is dead.” And when he continued to ask for his slippers, I added, 
“She died trying to get rid of your baby, you fool!” 
He stood up. “What’s your meaning? Whose lies have you been listening to?” 
he said. He leaned toward me, staring, one eye droopy, the other large and 
wide open. I did not look down. I stared back at him, so strong. I had a new 
feeling, like having a secret weapon. 
And suddenly—whang!—he knocked over a chair. He cursed. He was 
shouting at me. “Who are you to accuse me?” 
(Tan, 2006: 191) 
 
The quotation shows that she is no longer afraid to express her feeling toward 
something. He is angry as she expected. He starts to raise his voice, curse, and knock 
over the chair. He is about to beat her as well, but it does not scare her. She 
emphasizes “Hit me, I still won’t change!” (Tan, 2006: 191) as he is about to lose it 
after she shouts back at him. 
 Some other time, she has different ways to fight him back. She is once being 
so stubborn over a bad-tasting cabbage game with Wen Fu. He makes her eat bad-
tasting cabbages for 2 weeks. It can be stopped if only Weili lies and says that the 
food is delicious. She would not do it and as she asks herself “But if I didn’t fight, 
wouldn’t that be like admitting my life was finished?” (Tan, 2006: 207). Thus, she 
does not give up and wait until Wen Fu feels tired of his own game. 
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After the tragedy of the servant girl, Wen Fu’s behavior is remaining the 
same. He is even bringing his mistress to stay on their house. Weili almost loses 
control seeing what he did under their roof, but then she has a thought. 
But then I thought about it this way: Why should I let him see me angry, as if 
I were fighting for him? Why should I care if he sleeps with her? Better for 
me! Then perhaps he will leave me alone. 
(Tan, 2006: 198) 
 
The datum above shows that Weili does not care any longer about Wen Fu and all his 
mistresses or the one he brings home. She does not angry of what he did this time. It 
is not because she is afraid of him. However, she sees it as a chance that he finally 
will leave her alone. 
For Weili, living with Wen Fu is never been easy. She once had been 
imprisoned by Wen Fu. She is being sued for stealing their son, Danru, and letting 
him die, for stealing valuables from Wen Fu’s family, and for deserting him to run off 
with an American soldier, Jimmy Louie. Wen Fu makes things up to humiliate her. 
Besides, they were divorced long time ago during the war. However, she cannot show 
the judge the evidence since Wen Fu tore up their divorce paper. Therefore, the judge 
sentences her to two years in jail. Right before the guard takes her to her prison, Wen 
Fu suddenly makes a surprising statement. 
All of a sudden, Wen Fu walked up to the judge and said in a loud voice, 
“Maybe my wife has now learned her lesson. If she says she is sorry, I will 
forgive everything, and she can come home with me.” He smiled at me like a 
generous man. 
………. 
“I would rather sleep on the concrete floor of a jail,” I heard myself say in a 
loud voice, “than go to that man’s house!” And the room roared with surprise 
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and laughter. So you see, in the end, Wen Fu was the one who was 
humiliated. And when they took me away, I was smiling. 
(Tan, 2006: 272) 
 
The quotation above shows Weili’s strength to fight Wen Fu. While everyone is 
waiting for her to fall on her knees and beg for forgiveness, she knows exactly what 
she wants for her life. She prefers to stay in jail rather than going back home with 
him. She does not want him to win and do terrible things to her every single day until her 
mind and body are completely broken. 
Last but not least, Weili using her physical strength to fight Wen Fu. She is 
ready to start a new life with Jimmy Louie in America when suddenly Wen Fu 
appears in front of her door and tries to ruin it. He has been watching her since they 
had their divorced. He threatens her that he will take away her visa and tickets if she 
did not do what he asks. With the gun on his hand, he rapes her that night. After he 
finished, he goes to the bathroom. Weili sees the gun on the table and uses it to fight 
Wen Fu back. 
When he saw me with the gun, his eyes widened; then he frowned. “You 
don’t know how to fire a gun,” he sneered. 
“I will learn killing you,” I said. 
“I was only bluffing,” he said. “There are no bullets in the gun. I just wanted 
to scare you.” 
“Then why are you the one who is scared?” I said, still pointing the gun, 
panting with a terrible rage. I truly wanted to kill him. I was not thinking of 
alibis, or jail, or ways to escape. I wanted only to kill him. And maybe I 
would have done this, if Hulan had not walked in the door, breaking my spell. 
(Tan, 2006: 285) 
 
Weili meant to kill Wen Fu with a gun because he did not keep his words to give her 
the tickets and visa back after he has done rapping her. She is not thinking of any 
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alibis she is going to make, her possibility to go to the jail, or the way to escape. One 
thing she knows that she is done being Wen Fu’s victim, and she has the chance to 
end it by killing him. However, he is lucky that Hulan walks in the door and 
interrupts her. Instead, Weili humiliate him by throwing away his pants through the 
window. He runs out the door, cursing, as Weili says “Now go chase your dirty 
pants!” (Tan, 2006: 286). 
 
b. Getting Abortion as Self-control over Reproductive Right 
There are some reasons on why women had decided to get abortion. 
Preventing the birth of children with birth defects and/or medical problems, unwanted 
pregnancies as the result of rape, incest, or contraceptive failure, financial instability 
to support their unborn children, and physical or mental condition that will endanger 
their health if the pregnancy is continued are the example of common reasons on why 
they cannot continue their pregnancies. However, the pros and cons are inevitable 
when it comes to this issue. There is a term ‘pro-choice’ in which refers to those who 
agree with abortion. They believe that a woman’s body as well as her reproductive 
system is entirely her authority to decide. On the other hand, the term ‘pro-life’ is 
usually used to refer those who disagree with the idea of abortion. They see that even 
a fetus, an undeveloped human life matters and must be protected. 
Some might think that abortion is a selfish move. In fact, there is complex 
consideration before someone is finally decided to get abortion. In The Kitchen God’s 
Wife, Min decides to get abortion after Wen Fu asked her to leave the house. As a 
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mistress, she clearly does not have any power to demand his responsibility for their 
unborn child. The following datum shows the moment after she chooses to give up on 
her unborn baby by aborting it. 
I held some money out to her, and she said, “The problem is already gone. I 
did it this morning. It went well, no bleeding, everything clean.” I still held 
the money out. She smiled, then took it, thanked me, and put it in a box right 
away. Before I left, I told her I had always liked her singing and dancing. 
(Tan, 2006: 206) 
 
Min is completely aware of her incapability to raise her child on her own, both 
financially and mentally. Her pregnancy that occurs in wrong time and situation will 
also have a lifelong impact on her ability to raise her child and earn a living if she still 
insists to keep the baby. Therefore, she did the abortion as she considered the baby 
will only be a burden for her in the future and her career as a singer. 
Sometimes, women who choose to get abortion did not do so entirely by 
choice. However, the circumstances put them in a position where abortion appears to 
be the only solution. It happens to Weili too. She considers abortion as the least self-
destructive option available. Feeling powerless over her own body, she almost killed 
herself for many times. It always ended with self-hatred because she finally could not 
do so. However, she manages to have self-control over her reproductive right by 
having abortion. 
So now maybe you think I killed lots of babies, and I didn’t care either. It did 
not mean I wanted to kill those babies. That bad man was using my body. 
Every night he used it, as if I were—what?—a machine! 
Look at my face now. I was a young woman then. I had no more hope left, no 
trust, no innocence. There were many, many times when I almost killed 
myself, when I hated myself so much because finally I could not. 
(Tan, 2006: 228) 
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The datum above shows that Weili once felt powerless over her own body. It was 
because Wen Fu had been using her body like a sex machine, forcing her to have 
intercourse against her will. However, she made her own decision to get abortions 
every time she had unwanted pregnancies. She realizes that having his children born 
will only wreck her psychologically since it will remind her of the rapes that Wen Fu 
did to her. Besides, she does not want those innocent babies to suffer as she did if 
they were ever born and having Wen Fu as their father. 
 
c. Determining on Getting Divorced from the Abusive Husband 
The traditional Chinese patriarchy considers being divorced as something sad 
and tragic, especially for women. They will not entitle to inherit any property nor will 
the other families consider them as suitable marriage prospects for their sons. They 
can only go back to their natal families after they divorced. However, it will 
embarrass themselves as well as their families. Therefore, sometimes they see 
becoming nun, prostitute, beggar, or committing suicide as their alternatives in this 
case. For all those reasons, a lot of women decide to stay in their unhappy and 
unhealthy marriage. 
Weili, on the other hand, is struggling to get divorce. Her first attempt to get 
her divorced is when she finds out that Min is pregnant with Wen Fu’s baby. She sees 
it as her chance to leave her marriage by letting him marry Min. It can be seen in the 
quotation below. 
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And then I thought, maybe this is good, Min having a baby. Now I have an 
excuse to tell Wen Fu that I must leave him, leave this marriage. If he wants 
Min for his concubine, I will tell him, You can have her for your wife! 
Everyone can be happy that way. 
…... … 
We sat on a bench by the lake and I showed him the paper I had written, the 
document announcing he was divorcing me. I said right away, no explanation, 
“I will go. You stay here and marry her. Hulan and Jiaguo can sign the paper 
and be our two witnesses.” That’s all I said, no shouts, no fight. 
(Tan, 2006: 203-204) 
 
She writes and handed the divorce paper to Wen Fu saying that he is divorcing her. 
Furthermore, she gives him blessing and will gladly leave the house. She is naïve to 
think he is going to be grateful with her decision by letting him marries Min. Her 
decision has been made yet Wen Fu refused it. He looks at the divorce paper and says 
“I am not asking for a divorce” (Tan, 2006: 204). He tears the paper up and throws it 
into the lake. He wants to show her that he is the one who has the power to do so, to 
divorce her. 
A year later after Min left their house, Wen Fu does not change his attitude 
and be a good husband for Weili. His temper is getting worse day by day. One night, 
he gets jealous of her dancing with Jimmy Louie, an American soldier, in the night 
before. In the same night, he says that he is divorcing her and then rapes her with the 
gun against her head. She wants to leave her marriage, with or without the divorce 
paper. 
 “She is right, syau ning,” said Auntie Du. “How can you ask a friend to be 
witness to your tragedy? Reconsider. Think of your little son.” 
“Of course I am thinking of my son. That’s why I am leaving. Divorce or no 
divorce, we are going.” 
(Tan, 2006: 227) 
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From the quotation above shows that Weili has made her decision to leave him. She 
asks Aunt Du and Hulan to be her witness. At first, they who grow up with feudal 
thinking see divorce as a tragedy for a woman, and ask her to think about her son. 
She tells them, Danru is the reason why she wants to leave her unhealthy marriage 
beside Wen Fu’s abusive behavior. She no longer cares about the divorce paper. For a 
day she can run away with the help of Aunt Du and Hulan before Wen Fu finally 
finds her and drags her back home. 
After the war is over, Wen Fu, Weili, and Danru are heading back to 
Shanghai. They live with Weili’s father there. Weili notices that life in Shanghai has 
changing after the war. She can find all kinds of beggars, mostly women, sitting on 
the side of the street. Some had signs printed with their story. She has once tell 
herself that become a beggar is better than stay in her marriage. The situation is 
portrayed as follow. 
Maybe some of these stories were exaggerations. But you can imagine what I 
was thinking. I had once told myself I would rather leave my marriage and 
become a beggar! 
I was scared. If I had known I was running away to something better, that 
would have been different. But I had no such hope to run to. 
I thought about this for a long time. And then you know what I decided? I still 
wanted to leave! It’s true. I was lying in my bed one night and I vowed this to 
myself, with the full moon as my witness. 
(Tan, 2006: 242) 
 
In these lines, Weili tells Pearl about her past in Shanghai before she is moving to 
America and marrying Jimmy Louie. Knowing that she could not survive living with 
Wen Fu and his wicked attitude, she prefers living a destitute life as long as she can 
stay away from him. It shows how unhappy she was in her marriage with Wen Fu. 
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She once feels hopeless after all the efforts she puts are failed. However, her will to 
leave is still as strong as before. 
Weili finds a new hope after visiting her relatives in Tsungming Island. Old 
and New Aunt tell her a story about Peanut who loses her marriage with the help of a 
group of communist. As person with feudal thinking, her uncle and aunties are not 
happy with Peanut’s choice. For Weili itself, this news gives her a little light of her 
darkest days. Besides reuniting with Peanut, she accidentally meets Jimmy Louie on 
the way to Peanut’s place. They have a conversation about what is going on their life. 
Weili also tells him how much she suffers in her marriage and wants to get divorce. 
“But now I’m going to ask my cousin what she did,” I said. “I’m going to get 
a divorce too.” 
And Jimmy Louie said, “You see how strong you are?” 
I said, “This is not being strong. I have no more strength to fight him. 
Sometimes I don’t know how I can live another day with him.” 
And Jimmy Louie said, “This is your strength.” And then we were in front of 
Peanut’s place, a rooming house. Jimmy Louie said he would wait at the 
bookshop. 
(Tan, 2006: 253) 
 
From the datum above, Weili manages to visit her cousin, Peanut. She knows that she 
cannot do this alone. She is going to ask her help on how to get divorce as she did 
with her former husband. Moreover, Jimmy Louie is also supporting and empowering 
her during the process. He convinces her of how strong she is by knowing herself and 
having the ability to make her own decision. 
 Peanut, along with the group of women who were experiencing the same 
thing, are planning a way for Weili and Danru to run away. After a long and 
exhausting process, Weili finally manages to get Wen Fu to sign the divorce paper. 
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She wants the divorce for a long time since Wen Fu is always treating her badly and 
seeing her as a property instead of a wife. Now that it is finally happening, she feels 
relieved for her new status as a free woman. As she says, “So I had my divorce. Can 
you blame me for wanting it? Can you blame me for what happened after that?” (Tan, 
2006: 285). 
 
d. Becoming Economically Independent by Opening a Flower Shop 
In patriarchal society, the stereotype as domestic is attached to woman while 
man is the breadwinner of the family. Women participation in public spheres is not a 
common thing especially in working fields. Her main task is to take care of the 
household and family members’ needs. All money comes from her husband is used to 
fulfill household needs. It is almost impossible for women to have their own money 
since her husband is the one who work outside the house. Besides, they do not have 
the right of inherit their parents’ wealth. This condition makes women depend to 
men. Therefore, working is a significant way to gain economically independence. 
Back in China, Weili is just like the typical woman in patriarchal society who 
is dependent to her husband economically. However, after she leaves China and 
moves to America, the situation is changing. She tries to stand on her own feet by 
opening a flower shop together with Hulan. 
 
 
 
 
102 
 
My mother and auntie Helen co-own Ding Ho Flower Shop on Ross Alley in 
Chinatown. They got the idea of starting the business about twenty-five years 
ago, right after my father died and Auntie Helen was fired from her job. I 
suppose, in some way, the flower shop became the dream that would replace 
the disasters. 
(Tan, 2006: 13) 
 
Weili and Hulan have the idea of opening a flower shop together after they are 
experiencing life changing moment; the death of Jimmy Louie for Weili and losing 
the job for Hulan. Owning Ding Ho Flower Shop gives them a new hope. Besides the 
financial profit they received, furthermore it is also like a proof that they can stand on 
their feet and be independent. They can support themselves as well as their family 
member without depending on financial support from men. 
CHAPTER V 
CONCLUSIONS 
 
After analyzing Tan’s The Kitchen God’s Wife based on feminist perspective 
focusing on gender discrimination and struggles toward Chinese patriarchal society, it 
can be concluded from the study as follows. 
1. Patriarchal system which is adopted by the Chinese society in Tan’s The Kitchen 
God’s Wife creates some gender problems. There are four kinds of gender 
discrimination experienced by female characters in the novel. Those are 
stereotype, violence, marginalization, and subordination. Related to stereotype, 
there are five forms of women’s stereotypes; they are women are submissive, 
women are inferior, women are foolish, women are domestic, and women are 
sexual object. Related to violence, there are physical, psychological, and sexual 
violence experienced by female characters in the novel. Related to 
marginalization, women are being marginalized from getting education and being 
marginalized from having heritage. Related to subordination, there are three 
limitations of women’s freedom; they are arranged marriage, restriction on 
freedom of opinion, and son preference. 
2. Female characters show their strength to struggle against discrimination believed 
by Chinese patriarchal system. There are two factors influencing them in showing 
struggles. Having consciousness on the fact that they are being discriminated by 
society and being bond in sisterhood are the influencing factors that lead them to 
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do real action and struggle against discrimination. As for the form of struggles 
that the researcher found in the novel it comes in four ways; showing resistance 
by speaking up against the male’s domination, getting abortion as self-control 
over reproductive right, determining on getting divorced from the abusive 
husband, and becoming economically independent by opening a flower shop. 
In conclusion, the main female characters in The Kitchen God’s Wife 
represents women who can show some qualities that make them survive from gender 
discrimination. They can solve their problems by showing their real struggles against 
the unwritten rules which limit their potential in both domestic and social spheres. 
They successfully empower themselves by being capable in making decision, 
speaking up for what they believed as right, and becoming independent women. 
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APPENDIX I 
THE SYNOPSIS OF AMY TAN’S THE KITCHEN GOD’S WIFE 
 
The Kitchen God’s Wife opens with the narrative of Jiang Weili’s American-
born daughter, Pearl Louie Brandt. The earlier part of the novel tells about mother-
daughter relationship between Weili and Pearl. The cultural gap creates the wall that 
separates them from getting close to each other. Pearl, who was born and lives in 
America for her entire life, was taught by her mother in Chinese way. However, Pearl 
thinks that it is not appropriate to follow and practice the Chinese teaching in 
America. 
The next twenty three chapters of the novel are narrated by Jiang Weili who 
tells Pearl about earlier her life in China so that she can understand her better. She is 
left by her mother when she was six years old. Not long after that, her father sends 
her to live with his younger brother and his two wives, Old Aunt and New Aunt, in 
Tsungming Island. She cannot refuse it because a girl is supposed to obey and respect 
all her father’s commands. 
Weili feels like an outsider in her new family. She never feels as loved as her 
cousin, Peanut. Yet, she could not complain about it since her uncle is the only family 
who is willing to take care of her. Years go by, her aunts arrange a traditional 
marriage for her to a man named Wen Fu. Since her father is an educated and well-
established man, he provides a large amount of dowry for the wedding that soon it is 
claimed by Wen Fu’s family. 
Weili is not happy during her marriage with Wen Fu. Her new husband turns 
out to be an abusive man. She should deal with his abusive behavior sexually, 
physically, and psychologically almost everyday. Living in a patriarchal society 
makes her powerless; she cannot do anything about her terrible marriage. Thus, she 
stays no matter how undesirable their marriage is. 
During the war time, Wen Fu joins the Koumintang army under his dead 
brother’s name that requires them to move from one place to another. In Hangcow, 
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Weili meets Hulan, the wife of Wen Fu’s boss, who soon becomes her close friend. 
They are having love-hate friendship for years. However, they always have each 
other’s back during the best and the worst times of their lives. 
Weili tries so hard to have a good marriage with Wen Fu. She does many 
things during their marriage but Wen Fu is the one who gets the credit for it. She even 
uses her dowry money to buy everything, their daily needs as well as dinners for Wen 
Fu’s colleagues after they went to the battles. Wen Fu, on the other hand, never gives 
her his money he earned since he spends it all to buy alcohol, to gamble, and to sleep 
with other women. She relates her situation like the wife of the Kitchen God in 
Chinese fable; no matter how much she did for him, her husband keeps treating her 
badly, yet society still praises him. 
In Kunming, Weili loses her first baby. Instead of cheering his wife, Wen Fu 
says that at least the baby was not a boy. He said that because patriarchal society is 
seeing daughter as a burden while having boy is a blessing. In 1939, she has another 
baby girl named Yiku. Yet, Wen Fu does not care about his daughter. 
Their marriage is getting worse from time to time. He even brings his 
mistress, Min, to their home. Knowing that Min is pregnant with Wen Fu’s baby, 
Weili asks him for a divorce. However, he tears the divorce paper up and emphasizes 
that he is the one who has the power to decide whether there will be a divorce or not. 
In 1941, all the pilots and his wives are invited to an American victory dance 
party. It is when Weili meets Jimmy Louie and falls in love for the first time. They 
dance on the dance floor like no one is watching. Wen Fu does not seem happy about 
it. Soon after they return home, he curses her and calls her with all the bad names 
beside of his physically abusive treatment over her. He wants her to sign the divorce 
paper. She is gladly signed the paper until he says that she cannot bring her son, 
Danru, with her. Thus, she stays even thought they still divorced and Wen Fu rapes 
her almost every night. He is using her body until she gets pregnant for a couple of 
times. Therefore, she should abort her babies as self-control over her reproductive 
right since Wen Fu has been using her. 
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After the war ended, in summer 1945, they go back to Shanghai to Weili’s 
father house. Wen Fu and his family are taking over the house not long after that. She 
cannot stand to stay in her living-hell marriage anymore. She is going to leave her 
own house with Danru after she visits her uncle, Old Aunt and New Aunt on 
Tsungming Island. 
From her aunts, she finds out that Peanut has run from her marriage and 
becomes a Communist. She intends to meet her secretly and asks her on how she 
manages to get the divorce. She is on a strange street in the Shanghai to find Peanut’s 
address when she accidentally reunites with Jimmy Louie. She tells him her intention 
to leave her unhealthy marriage. 
Peanut and women in the Communist group help her escape. Weili uses her 
gold ingots to hire the lawyers. In the meantime, she sends away her son from her that 
soon she regrets because Danru died of a fast-moving epidemic carried by rats and 
fleas in Harbin. Soon after that Wen Fu accuses her for stealing his son and letting 
him died, for stealing valuables from his family, and for deserting him to run off with 
American soldier, Jimmy Louie. She is sentenced for two years in jail after she 
cannot show the judges her divorce paper. 
With the help of Auntie Du, she can get out of jail before 2 years as it 
sentenced. Jimmy Louie then sends her some money to buy tickets and visa to leave 
directly to America. Before she goes, there is one thing she needs to do. She makes a 
plan to get Wen Fu signs their divorce paper. Eventually, she made it, she gets her 
divorce paper stated that they had been divorced since 1941 in Kunming. 
A day before she leaves, Wen Fu comes to her place, tears the divorce paper 
apart, steals her visa and tickets, and rapes her. Fortunately, she can defend herself in 
the end and keep the visa and the tickets. She starts her new life in America with her 
new husband, Jimmy Louie. They have two beautiful children, Pearl and Samuel 
Louie. Finally, she has her freedom and happiness after years of suffering in living-
hell marriage. 
APPENDIX II 
THE DATA 
 
A. Kinds of Gender Discrimination Experienced by Women in The Kitchen God’s Wife 
No. Category Sub-Category Quotation Explanation Page/Chapter 
1. Stereotype Women are 
submissive 
She was raised in a feudal family, the 
traditional way: The girl’s eyes should 
never be used for reading, only for 
sewing. The girl’s ears should never be 
used for listening to ideas, only to orders. 
The girl’s lips should be small, rarely 
used, except to express appreciation or 
ask for approval. Of course, all this 
feudal thinking only made Old Aunt 
more opinionated on all kinds of matters. 
Feudal values are 
putting women as a 
submissive in which 
having formal 
education/educating 
themselves is not 
necessary. 
76/5 
   Now my mother’s mother, my ha-bu, was 
a widow, not so rich anymore. She was in 
no big hurry to marry off her daughter. 
Her daughter could take care of her into 
her old age. That’s what Confucius would 
have said. I don’t know why everyone 
always thought Confucius was so good, 
so wise. He made everyone look down on 
someone else, women were the lowest! 
Being submissive by 
the Confucius view, 
women are in the 
lowest position that 
should take care of the 
elder and man’s needs 
over themselves. 
76/5 
   If Wen Fu could have forbidden me to 
see Hulan, he would have, I’m sure. But 
how could he tell me not to be friendly to 
his boss’s wife? So instead, he often had 
Wen Fu’s reaction after 
seeing how Hulan 
behaves and treats her 
husband in which does 
131/10 
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bad words to say about Hulan. “A woman 
like that,” he said, “is a whore and a fox-
devil, all mixed into one. I would rather 
have a dead wife than a wife like that.” 
not meet society’s 
standard of proper wife. 
  Women are 
inferior 
“This poor girl was only looking for a 
chance to change her luck,” said Hulan. 
“Lots of girls did that, hoping to catch a 
husband who would take them away. She 
was like every girl in that village, not 
very pretty, destined to marry an old 
farmer or the one-eyed pot-mender down 
the road, a life guaranteed with hard 
work, no hope for any kind of happiness. 
So when this girl met a pilot, of course 
she gave him her own body—for a 
chance, even a small chance, something 
to hold onto.” 
Most women seem that 
they do not see their 
values. They are too 
busy fulfilling society 
expectation on 
women’s value which is 
to be someone’s wife. 
135/10 
   She was a typical Nanking girl, who had 
caught a “lightning marriage”—met a 
pilot, then married him right away, that 
fast. The pilot was someone from Wen 
Fu’s class, I didn’t know him too well. 
He died maybe only two or three weeks 
after the marriage, but it was enough time 
for him to leave behind the start of a 
baby. 
Woman’s value as a 
human being is 
determined by who her 
husband is. 
152/12 
   “You see, you are divorced,” he said in a Woman is worthless if 225/18 
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strange voice. “Worth nothing. You have 
no husband. You have no home. You 
have no son.” 
I looked up, startled. I had not thought 
what would happen to Danru. How 
foolish I was! To think my body was my 
own, something to protect or lose only 
for myself. I could never leave him. I 
could never do what my mother did to 
me. 
she is not somebody’s 
wife. 
  Women are 
foolish 
“Isn’t it amazing?” Pearl said. “She 
already speaks in complete sentences. 
Most kids her age use only two-word 
phrases. She’s really smart.” 
And I said, “What good is it to have her 
be this kind of smart? You should teach 
her manners, not to ask too much, same 
way I taught you.” 
Growing up in 
patriarchal society, 
leaving something in 
Weili’s mindset which 
is, a woman is not 
supposed to ask too 
many questions, she 
should be quite and be 
obedient. 
61/4 
   So that morning, I was reading that book 
myself, searching for those secret 
meanings. But after ten pages, I had read 
nothing wrong, only the usual things I 
had been taught to obey—how many gifts 
to give people depending on their 
importance, how to keep all your 
relations happy, why you should never 
It is a common thing to 
find literature which 
tells women the values 
to obey as they have no 
room to express their 
voice. Sadly, the 
society, even woman 
herself, does not seem 
86/6 
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think only of yourself and matters of this 
brief world. 
bothered. 
  Women are 
domestic 
You see how she called for only Peanut, 
not me? Her mother was not being nice to 
me, letting me sleep. She wanted her 
daughter to get up and learn how to put a 
house in order, so that one day Peanut 
would know how to be a proper wife. 
New Aunt did not consider these were 
skills I should learn too. But I watched. I 
learned without anyone telling me what 
to do. 
Being stereotyped as 
nurture, a woman 
should master how to 
take care of household 
and domestic chores. 
84/6 
   So this is what my mother-in-law taught 
me: To protect my husband so he would 
protect me. To fear him and think this 
was respect. To make him a proper hot 
soup, which was ready to serve only 
when I had scalded my little finger 
testing it. 
“Doesn’t hurt!” my mother-in-law would 
exclaim if I shouted in pain. “That kind 
of sacrifice for a husband never hurts.” 
Being domestic means 
that a woman should 
serve their husband, 
sometimes it means to 
sacrifice herself in 
order to please her 
husband needs. 
123/9 
   In those days in China, it didn’t matter 
what part of the country you came from. 
Everyone knew how to eat and play 
together. You found any kind of excuse 
to live life as full as your stomach could 
hold. And in those days, I was still trying 
A nurturing woman is 
supposed to take care 
and please all man’s 
needs, including 
cooking. Being too 
busy taking care of 
146/11 
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to please Wen Fu, to act like a good wife, 
also trying hard to find my own 
happiness. I was always ready to cook a 
good meal, even though the men usually 
returned home without telling me ahead 
of time—and sometimes, with fewer 
pilot. 
others sometimes 
makes them forget to 
fulfill herself. 
  Women are 
sexual object 
She said she could never marry now. 
Everyone in the village knew she was bad 
merchandise. Her family would turn her 
out. And her baby would never have any 
chances in life, a future with no future. 
Hulan’s sister feels 
hopeless thinking about 
her and her unborn 
baby after Jiaguo 
refused to marry her. 
135/10 
   After Wen Fu chased Min away, he came 
back to my bed. By then he was sleeping 
also with many different kinds of women: 
native girls, prostitutes, even a 
schoolteacher. I think we were all the 
same to him, like a piece of furniture to 
sit on, or a pair of chopsticks for 
everyday use. If I said one word against 
any of this—or against anything else he 
liked—a big fight would come, always 
during dinnertime. I tried to keep my 
mouth closed so our house would stay 
peaceful. But inside I would be fighting 
myself, no peace there. So finally I would 
say something. 
As sexual being, 
women seem like the 
object to fulfill men’s 
pleasure, or human 
beings without feeling 
who can be easily 
thrown after being used.  
206/17 
   I have already told you a little bit about Peanut tends to put the 247/20 
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Peanut. She was a girl who loved every 
kind of comfort. She cared only about 
pretty clothes and powder on her face. 
She always followed what was 
fashionable but had no ideas of her own. 
So you can imagine what I was thinking 
as that bus took me farther and farther 
into a bad part of the city. 
interest in sets of 
standard beauty without 
concerning whether it 
fits her personality or 
not. 
   “In the past, his habit was to pick up a 
woman, use her for a few weeks, then 
throw her away. 
Wen Fu treats women 
like toys which can be 
easily thrown once he 
gets bored of them. 
260/21 
2. Violence Physical 
violence 
My mother was not like the Chinese girls 
Americans always imagine, the kind who 
walk around with tiny bound feet, 
choosing their words as delicately as they 
choose their steps. My mother was a 
modern girl. Many girls in Shanghai 
were. They were not peasants, nothing of 
the kind. When my mother was eight 
years old, her feet were already unbound, 
and some people say that’s why she ran 
wild. 
Lotus feet were the 
unrealistic standard of 
beauty at that time 
which tortured women 
and limited their 
mobility. 
74/5 
   “That pilot got so angry hearing her 
death-curse. He slapped her hard, and she 
fell, hit her stomach against the arm of a 
chair, and rolled to the floor. That slap 
Jiaguo abuses the girl 
he had impregnated 
after she asked for his 
responsibility. 
135/10 
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did not kill her. The arm of the chair did 
not kill her. But while she lay on the 
floor, her baby started to come. She 
screamed and groaned, tried to crawl 
backward like a crab. She was crying to 
the baby, ‘Don’t come out! No reason to 
come out!’ 
   I looked at his face. His one good eye 
was wild, like a drunken man’s. His face 
was so ugly—and I wondered how I 
could have married such a person. How 
could I have let this happen? 
Wen Fu must have seen my thoughts with 
his bad eye, because right then he 
reached over and slapped me, gave me a 
real big slap in front of all those people. I 
gasped. I did not feel any pain. I thought 
the stinging was just my embarrassment. 
Everyone was staring, not moving. 
Wen Fu gets an attitude 
after Weili sang a silly 
love song with his air 
force colleagues. 
184/14 
  Psychological 
violence 
The first night in the little monastery 
room, we were lying on that narrow bed. 
I wore my nightgown, Wen Fu had only 
his pants on. He was kissing my nose, my 
cheeks and shoulders, telling me how 
beautiful I was, how happy I made him. 
And then he whispered to me to say dirty 
words, words for a woman’s body 
Wen Fu forces Weili to 
say dirty words which 
makes her 
uncomfortable because 
it hurts her dignity as a 
lady. 
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parts—not any woman’s parts, a 
saltwater whore’s, the kind who would 
give her body to foreign sailors. My ears 
hurt just to hear them. I pulled away. 
   “Say them,” he said in a quiet voice. And 
hearing this once again, I started to 
collapse to the floor. But before I could 
do so, he pulled me back up, dragged me 
toward the door like a bag of rice. He 
opened the door, then pushed me outside 
into the corridor of the monastery, where 
anyone passing by could have seen me, 
naked like that. 
What could I do? I could not shout. 
Someone would awaken, look out, and 
see me. So I was whispering to him 
through the door, pleading, “Open the 
door! Open!” And he said nothing, did 
nothing, until several minutes had passed 
and I finally said, “I will say them.” 
Refusing Wen Fu’s will 
to say inappropriate 
words, Weili was 
thrown outside the 
room, naked and 
humiliated by her own 
husband. He will not let 
her in until she gives up 
and does what he 
commands.  
124-125/9 
   And often in the morning he would 
complain, telling me I was not a good 
wife, that I had no passion, not like other 
women he knew. And my head and body 
would hurt as he told me about this 
woman and that woman, how good she 
was, how willing, how beautiful. I was 
not angry. I did not know I was supposed 
Wen Fu insults Weili 
and compares her with 
his mistress. Yet, she 
cannot do anything 
about it. 
125/9 
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to be angry. This was China. A woman 
had no right to be angry. But I was 
unhappy, knowing my husband was still 
dissatisfied with me, and that I would 
have to go through more suffering to 
show him I was a good wife. 
   Every day I had to listen to him beg me 
to untie him. He begged me to climb into 
bed with him. He begged me to take off 
my clothes. And when I would not do any 
of these things, he cursed me at the top of 
his voice. He accused me of sleeping 
with other pilots. He said this loud 
enough for everyone in the hallway to 
hear. 
Every time Wen Fu did 
not get what he wants 
from Weili, he cursed 
and accused her of 
having affair with 
another pilots. 
182/14 
   Wen Fu waved his stick in the air. “How 
can you sing that?” he roared. “I am a 
sick man, you are a healthy woman! I am 
a hero, you are a whore! Your two eyes 
see other men!” 
Wen Fu insults Weili 
after hearing her 
singing a song with his 
colleagues.  
184/14 
   “You stupid woman!” Wen Fu shouted, 
then cursed. “Why didn’t you tell me she 
was this way? What kind of mother are 
you!” 
Wen Fu blames her for 
what happened to Yiku, 
their daughter. 
195/15 
   ……That night he was angry because I 
had danced with an American. Another 
pilot had joked to Wen Fu that perhaps 
Right after Wen Fu 
caught Weili danced 
with Jimmy Louie, he 
insulted her with all 
225/18 
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the Yankee volunteers had conquered the 
women, as well as the Japanese. 
So I was not surprised he was angry. I 
was ready for this. In our room upstairs, 
he cursed and called me all kinds of bad 
names, the same ones he had used 
throughout our marriage: “Whore! Fox-
devil! Traitor!” Whiskey smells poured 
out of his mouth. I did not protest. But I 
also did not act afraid. I let these insults 
roll over me. 
inappropriate words.  
   Suddenly he grabbed my hair and threw 
me to the floor. “You want to be a 
whore!” he shouted. “I will let you be a 
whore.” He went to a table and pulled 
something out from the drawer. He threw 
down a piece of paper, and then a pen 
and a bottle of ink. 
Right after Wen Fu says 
bad words to Weilli, he 
threatens her that he 
will divorce her. 
225/18 
   “Louder!” he demanded. “Say you are 
sorry you are such a worthless whore.” I 
said those words. 
Having no other choice, 
Weili follows what 
Wen Fu has command, 
so that she still can be 
together with her son, 
Danru. 
226/18 
  Sexual violence After that, it was the same way every 
night. Here is where you should imagine 
more, here is where you should make it 
worse. 
Feeling powerless, 
Weili cannot do 
anything but to grant 
what Wen Fu is wishing 
125/9 
 
120 
 
121 
Sometimes he made me take off my 
clothes, get on my hands and knees, then 
act as if I were begging him for a good 
“stuck-together” time, so desperate I 
would do anything for this favor. And he 
would pretend to refuse, saying that he 
was tired, or that I was not pretty enough, 
or that I had been a bad wife that day. I 
had to beg and beg, my teeth chattering, 
until I truly was begging so I could get 
off the cold floor. Other nights he made 
me stand in the room naked, shivering in 
the night chill, and when he named a 
body part, I was supposed to say the same 
coarse word, then put my fingers there, 
touch myself—here, there, everywhere—
while he watched and laughed. 
for, including unusual 
sexual activities against 
her will. 
   “They lied,” said one of the soldiers 
sitting on the ground. “Raped old women, 
married women, and little girls, taking 
turns with them, over and over again. 
Sliced them open with a sword when they 
were all used up. Cut off their fingers to 
take their rings. Shot all the little sons, no 
more generations. Raped ten thousand, 
chopped down twenty or thirty thousand, 
a number that is no longer a number, no 
longer people.” 
In the war time, 
Japanese soldiers raped 
Chinese women without 
mercy. 
170/13 
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   One night, he reached out and grabbed a 
nurse’s breast. The next night, they 
assigned an old woman nurse. He 
grabbed her breast too, didn’t matter. 
Wen Fu did sexual 
harassment to the 
nurses who took care of 
him while he was in the 
hospital. 
182/14 
   “Blame? What is your meaning for 
bringing up this word?” I said. It was 
summertime, but a chill rushed over my 
body and I ordered the girl to speak. I 
listened from a faraway place as the 
servant girl begged me to forgive her, 
slapped her own face twice, and 
confessed she was the one who was 
wrong. She said she was the one who was 
weak for letting him touch her. She cried 
and prayed for me to not say anything to 
my husband. 
And now I don’t remember exactly how I 
got all her words out, how I pulled them 
out, one by one. But that afternoon I 
found out that my husband had started to 
put his hands on her while I was in the 
hospital, that she had struggled each time, 
and each time he had raped her. She did 
not say “rape,” of course. A girl that 
young and innocent, how could she know 
such a word? She knew only how to 
blame herself. 
Wen Fu raped his 
servant girl and 
impregnated her while 
his wife was in the 
hospital. 
189/15 
 
122 
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   Wen Fu began to laugh more. “I like this, 
I like this very much.” And then he 
became quiet. He walked over and took 
the divorce paper from my hand. I 
thought the torture was over. He waited 
until I looked up. His face was sad. He 
was shaking his head, looking at me, 
looking at the paper. 
“It is too late,” he said. “I will not give 
you back the marriage. You are still 
divorced.” And then he threw the paper 
on top of my head. “Get up!” he shouted. 
“Get in the bed.” 
“Kill me if you want,” I begged. 
“Of course I will kill you,” he said. “You 
and everyone else in this house if you do 
not obey. Get in the bed.” 
That night, with a gun to my head, he 
raped me, telling me I had lost the 
privileges of a wife and now had only the 
duties of a whore. He made me do one 
terrible thing after another. He made me 
murmur thanks to him. He made me beg 
for more of his punishment. I did all these 
things until I was senseless, laughing and 
crying, all feeling in my body gone. 
Getting divorce does 
not stop Wen Fu to ruin 
Weili’s life. In fact, he 
still threatens and 
forces her to do sexual 
intercourse with him. 
226/18 
   I forced myself to remember once again Weili tries                                              234/19 
 
123 
 
124 
what happened to Yiku. “Father,” I 
would cry, “he said that if she died, he 
wouldn’t care. He let her die!” I thought 
about how Wen Fu had gambled away 
almost all my dowry money: “When 
there was no more money to steal from 
me, he used my own body like a 
gambling chip, laughing and telling the 
men they could sleep with me if he lost!” 
I remembered the many nights he used 
my body after he had already been with 
another woman: “He even brought a 
woman right to our bed and forced me to 
watch. Of course, I did not, but I could 
not shut my ears.” 
to remember everything 
Wen Fu had done to 
her, how he used all her 
dowry money and her 
body like she is just a 
piece of meat, all the 
reasons to leave her bad 
marriage as she is going 
back to her father’s 
house. 
   But even my mother’s ghost could not 
prevent Wen Fu from coming into my 
room late at night, smelling of nightclubs: 
cigarettes, whiskey, and perfume. He 
would roll me over, unbend my arms, 
unbend my legs, as if I were a folding 
chair. And when he was done satisfying 
himself, he would get up and go to his 
room, not one word spoken between us. 
Wen Fu sees Weili as 
his property that he can 
use her as he pleases. 
241/19 
   I was crying, begging him to let me go. 
He put the visa and tickets on the table 
next to us. He yanked my head up by my 
hair and said, “Beg me, beg me to let you 
As Wen held her only 
chance to change her 
life, her visa and tickets 
to America, Weili could 
276/24 
 
124 
 
125 
be my wife.” He waved his gun. Next to 
me, on the table, I saw all my chances for 
life, the tickets. In front of me, I saw the 
gun, my life soon leaving me. I knew he 
might be lying. If I obeyed, he might still 
take my tickets, he might still take my 
life. 
What could I do? I was weak. I was 
strong. I had hope. I had hope. I couldn’t 
give up my hope. And so I begged him. 
not fight him back 
when he raped her. 
3. Marginalization Marginalized 
from getting 
education 
She was also smart and clever, quick-
thinking too. I have already mentioned 
that she was educated. She went to a 
missionary school in Shanghai, the first 
Chinese school girls could go to. That’s 
because her father, my gung-gung, was 
very educated himself, a scholar-official, 
like a bureau chief in charge of reforms 
for foreign affairs, something important 
like that. In any case, many of the 
officials at that time were sending their 
daughters off to get an education. That 
was the modern thought—educate sons, 
educate daughters a little to prove you 
were not too feudal-thinking. But Gung-
gung did not want to send her to France, 
or England, or America, the way some 
families did just to prove how rich they 
Getting education for 
women was not as 
necessary as it is for 
men. Some rich family 
educated their 
daughters only for the 
sake of showing their 
social status in society, 
so that they do not seem 
too feudal-thinking. 
75/5 
 
125 
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were. All those girls came home with 
short hair and dark faces from playing 
tennis outside in the sun. Why should he 
educate a daughter only to turn her into a 
girl he did not like? So in 1897, when the 
missionary school first opened in 
Shanghai, Gung-gung sent my mother 
there. 
   “They put Western thoughts into a 
Chinese mind, causing everything to 
ferment. It is the same way eating foreign 
food—upset stomach, upset mind. The 
foreign teachers want to overturn all 
order in the world. Confucius is bad, 
Jesus is good! Girls can be teachers, girls 
do not have to marry. For what purpose 
do they teach this? Upside-down 
thinking!—that’s what got her into 
trouble.” And then Old Aunt would warn 
me, “Weiwei-ah, do not follow your 
teachers too closely. Look what happened 
to your mother.” 
Old Aunt told Weili her 
view on how education 
for women are useless 
and bring nothing but 
trouble, just like what it 
did to Weili’s mother. 
76/6 
  Marginalized 
from having 
heritage 
“How big a gift is the Wen family 
offering?” 
Old Aunt handed over the envelope. My 
father quickly counted out four thousand 
yuan, thennodded. I was relieved. This 
Weili did not inherit 
anything from her 
father’s wealth but the 
dowry money before 
she got married. 
104-105/7 
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was a large sum, a respectable amount, 
the same as two thousand dollars in U.S. 
money, maybe worth forty or fifty 
thousand today. A middle-class Chinese 
person would have to work more than ten 
years to earn that sum of money. But it 
did not mean theWen family was really 
giving my father that money. He was 
supposed to hand back the money on my 
wedding day, give it to the Wen family, 
saying, “You are sharing a lifetime of 
your family’s wealth with my daughter. 
That is already enough.” 
And my father was then expected to give 
me a money dowry that was the same 
size as their gift, telling me, “This is 
some extra money so you are not too 
much of a burden on your new family.” 
And that money would be mine, put into 
a bank account under my name. I didn’t 
have to share it. No one could take it 
away from me. But it would be the only 
money I would have for my entire 
lifetime. 
   Betty offered me tea from her thermos. 
“Ai, this is terrible. This is always what 
happens to women, to wives. It’s true. 
Me, I had no dowry, of course, not like 
When Weili is lucky 
enough to get dowry, 
some of girls from poor 
families get nothing, 
152-153/12 
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you. Four hundred yuan, that’s quite a lot 
of money.” 
“Four thousand all together,” I corrected 
her, and her mouth grew big. “And 
furniture too, heavy wood, many, many 
things—but now it belongs to his family. 
They claimed it.” 
like what happens to 
Betty. 
   Same thing happened to me,” she said, 
shaking her head. “When my husband 
died, the survivor money from the air 
force—all of it went to his family! 
Nothing to me. So you see what I have to 
do to earn food for myself and this child 
inside me.” She tapped the letters she was 
sorting. “Now the family is saying I 
should go back to Nanchang, have the 
baby, give them their grandchild. After 
that, they said, I can leave, do what I 
want. I ask you, why should I go there 
and let them treat me so bad? Do they 
think I’m a duck—laying eggs so they 
can eat them?” 
When Betty’s husband 
died, his heritage went 
to his family. His 
family took it and left 
nothing for her and her 
unborn baby. 
153/12 
4. Subordination Arranged 
marriage 
I have never had luck like that. I refused 
to marry a good man, a man named Lin, 
for my first husband. I married the wrong 
one instead, a man named Wen. Both of 
them came from the same island where I 
had lived ever since I was six years old. 
Choosing who to marry 
is neither on the hand of 
bride-to-be nor groom-
to-be, but the parents or 
the elder member of the 
family. 
48/4 
 
128 
 
129 
This was in the old-fashioned 
countryside, in a little place surrounded 
by water, the river and the sea, so no new 
ideas could easily come in. 
The man I should have married was from 
a family with not very much money, but 
educated and with good manners. When I 
was sixteen by my Chinese age, I refused 
his family’s offer without ever meeting 
their son. This was because I listened to 
Old Aunt, the way she announced the 
family’s offer at the dinner table, in front 
of New Aunt and Uncle, my cousins, and 
visiting family friends. 
   So you see, I did not have a mother to tell 
me who to marry, who not to marry. Not 
like you. Although sometimes, even a 
mother cannot help her daughter, no 
matter what. 
Marriage is neither the 
bride’s nor groom’s 
choice but their 
families’ decision. 
82/6 
   You see, Wen Fu decided he really did 
want to marry Peanut, not because he 
loved her sincerely—he wanted to marry 
into her family. And really, he was no 
different from most men back then. 
Getting married in those days was like 
buying real estate. Here, you see a house 
you want to live in, you find a real estate 
agent. Back in China, you saw a rich 
Marriage is like 
commodity to climb 
into higher social status. 
99/7 
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family with a daughter, you found a go-
between who knew how to make a good 
business deal. 
   I did not say yes. I did not say no. 
Nobody asked for my answer because it 
was not my choice to make. 
Of course, I did not clasp my hands and 
thank my aunties for planning such a 
good future for me. But I also did not run 
into my room and refuse to eat, turn 
white and threaten to die, which is what 
some girls did when their families chose 
bad husbands for them. 
If you asked me how I felt when they told 
me I would marry Wen Fu, I can say only 
this: It was like being told I had won a 
big prize. And it was also like being told 
my head was going to be chopped off. 
Something between those two feelings. 
Weili’s attitude toward 
the marriage 
arrangement is that she 
cannot say either yes or 
no, because it is not her 
place to decide her 
future husband, but her 
family’s. 
100/7 
   “You heard your mother,” I protested. “I 
am the oldest. I have to marry first. I have 
to obey. If you want to change this, you 
argue with your mother.” 
Weili’s family arranged 
everything, and the only 
thing she must do is to 
obey it. 
102/7 
   I remembered those stories about girls 
who disregarded their parents’ advice and 
then married for love, that sort of thing. 
And the endings were always sad, with 
scary morals given at the end: “Lose 
The mindset of which 
the elders were born to 
control the young 
generation on why they 
are not supposed to 
247/20 
 
130 
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control, lose your life!” “Fall in love, fall 
into disgrace!” “Throw away family 
values, throw your face away!” I 
remembered the ones that made me cry 
the most—I used to think they were like 
my mother’s own life, as sad as a story. 
marry for love but 
family’s choice. 
  Restriction on 
freedom of 
opinion 
And what would I gain by accusing my 
husband? I would get a big fight from 
him in return, pitiful looks from Hulan 
and Jiaguo, all that shame. So what 
would it matter if I tried to help that girl? 
What would I gain? Only trouble in my 
own bed. And then what would I lose? I 
could not even begin to imagine that. 
I sat down and remembered a saying Old 
Aunt used to tell me whenever I 
complained that I had been wrongly 
accused: “Don’t strike a flea on a tiger’s 
head.” Don’t settle one trouble only to 
make a bigger one. 
So I decided to say nothing, do nothing. I 
made myself blind. I made myself deaf. I 
let myself become just like Hulan and 
Jiaguo, that time they said nothing when 
Wen Fu slapped me. 
Feeling powerless, 
Weili decided to blind 
herself from the fact 
that her husband 
impregnated their 
servant girl. She does 
not want to stir up any 
trouble by accusing her 
husband. 
190/15 
   I thought he would be grateful. I was 
giving him my permission to marry her. 
You know what he did? He sat down and 
Wen Fu’s reaction 
when Weili asked for 
divorce is showing her 
204/16 
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looked at the divorce paper. “I did not 
write this,” he said quietly. “I am not 
asking for a divorce.” He tore the paper 
up and threw the pieces into the lake 
behind him. And I knew he did not do 
this to say that he loved me, that he was 
so sorry for what he had done. He did this 
to show me who was the boss. Because 
after he tore up my chance, he pointed his 
finger at me and said in a hoarse voice, 
“When I want to divorce you, I will tell 
you. You don’t tell me what to do.” 
that he was the one who 
had the right and power 
to do so, not her. 
  Son preference “She begged the pilot to marry her. He 
would not. She promised his baby would 
be a son. He said he did not care. She 
said he could take her as a concubine, 
marry a real wife later. He refused again. 
Then she cried and became angry—had 
no shame left to hide. She shouted and 
told him she had no chances left in life. 
She had used them all up on him. 
Hulan’s sister asking 
for Jiaguo’s 
responsibility on his 
child that she has been 
carrying, promising him 
that it will be a son, 
because it is more 
likeable than having a 
daughter. 
135/10 
   Of course, I was ignorant saying this. But 
he had no understanding or sympathy for 
me. He only laughed and called me a silly 
country girl. 
“I’m only making sure it comes out a 
boy,” he said. And then he pushed me 
down on the bed and fell on top of me. 
Wen Fu is obvious 
about his preference for 
a son. 
137/10 
 
132 
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   Hulan was there. After the doctor left, she 
was the one who said the baby was big, 
perhaps over ten pounds. What good was 
it to tell me how much the baby weighed, 
as if she were talking about so many 
pounds of fish taken from the sea? That 
baby girl never cried, never even took 
one breath of air. 
Wen Fu patted my hand. “At least it was 
not a boy.” 
Wen Fu’s reaction after 
losing their baby: 
Knowing it was a girl, 
he does not seem to 
bother it because it was 
not a boy. 
177/14 
   After the nurse left, I thought about this 
question she had asked: What kind of 
crazy person was my husband? This time 
I was not blaming myself for having 
married him. I blamed his mother!—for 
having given birth to him, for tending to 
all his desires as if she were his servant, 
for always feeding husband and son first, 
for allowing me to eat only after I had 
picked off bits of food stuck to my father-
in-law’s beard, for letting the meanness 
in her son grow like a strange appetite, so 
that he would always feel hungry to feed 
his own power. 
Weili’s thought on how 
her mother-in-law 
positions herself as 
subordinate to men 
family member as they 
are in a higher position 
than herself which only 
makes things worse, to 
feed up men with all 
power over women. 
188/15 
   My mother was the one who divided 
everything up, gave a little to the boys, 
then half that to the girls. 
Hulan’s story on how 
her mother, in abject 
poverty, provides more 
food for her sons than 
208/17 
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for her daughters. 
 
B. The Struggles against Gender Discrimination in The Kitchen God’s Wife 
No. Category Sub-Category Quotation Explanation Page/Chapter 
1. Influencing 
factor 
Having 
consciousness 
on being 
discriminated 
I have never had luck like that. I refused 
to marry a good man, a man named Lin, 
for my first husband. I married the wrong 
one instead, a man named Wen. Both of 
them came from the same island where I 
had lived ever since I was six years old. 
Weili’s realization on 
how she made terrible 
decision by marrying 
the wrong man. 
58/3 
   But then later and later at night, I thought 
about it this way: How I was sorry I did 
not marry Lin. Because if I had, I would 
not have married that other man. I would 
not have become the kind of wife who 
prayed the Japanese would kill her 
husband. I would not have become the 
kind of mother who could not grieve 
when her children died. I would not have 
poisoned my mind thinking of ways to 
escape my marriage, only to bite my flesh 
every day that I did not. And I would not 
have regretted that I had so little left to 
give my second husband and that I could 
be only grateful, never completely happy. 
Weili’s awareness of 
being discriminated by 
her previous husband 
all the time. 
63/3 
   What kind of fool did he think I was? He 
thought I was scared. I wasn’t. He 
Her consciousness 
makes her see divorce 
225/18 
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thought he was forcing me to divorce. He 
needed no such force. Instead, I felt I had 
just been given a crazy kind of luck. I 
was writing fast. Of course I was writing. 
My blood was rushing, my thoughts 
running fast, feeling I would soon be free. 
I quickly wrote down our names. I wrote 
the date. I signed my name. I left three 
spaces so he and two witnesses could also 
sign the paper. I checked everything 
twice, then handed the paper to him, 
trying to keep my anger and happiness in. 
“You sign here,” I said, pointing to the 
bottom of the paper. 
as a chance, such kind 
of luck to leave her bad 
marriage. 
   “I could see no one. And at the end, the 
mother presented a new baby boy to the 
world. I had to pretend that baby was my 
own. I tell you, I took no interest in that 
baby. I lost interest in everything, all my 
pretty clothes. They meant nothing. My 
life was just like a saying I read the other 
day: how we are living in a world where 
everything is false. The society is like 
bright paint applied on top of rotten 
wood.” 
Peanut realizes that she 
becomes a victim of 
deceive society after 
knowing that her 
husband is a 
homosexual, and her 
mother-in-law gives 
them a baby boy to 
cover it up. 
256/21 
  Being bond in 
sisterhood Oh, you think this was funny? Stuck in my dress, stuck in my marriage, stuck 
Having only each other 
makes Weili and Hulan 
become such good 
142/11 
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with Hulan as my friend. Sometimes I 
wonder why she’s still my friend, how it 
is that we can do a business together. 
Maybe it’s because we fought so much in 
those early days. Maybe it’s because we 
had no one else to turn to. So we always 
had to find reasons to be friends. Maybe 
those reasons are still there. 
friends, sisters who 
always can be counted 
on each other. 
   After Danru left, New Aunt said, “Peanut 
ran away from her marriage. She went to 
a bad group of people who claimed they 
helped women escape feudal marriages.” 
…………. 
 
“They deceived her,” said New Aunt. 
“They didn’t tell her the truth until it was 
too late. They’re Communists, that’s 
what we think. Yes, can you imagine?” 
Peanut joins the 
sisterhood to help her 
leaving her bad 
marriage. 
245/20 
   “This melon is sweet compared to what 
I have had to swallow as a slave to a rich 
family.” 
I can tell you this. I did not like 
bittermelon, not before, not after, not 
now. And I was not revolutionary in my 
thinking. But I would have joined them if 
they had told me I had to. I would have 
eaten bittermelon every day, every meal, 
Joining the sisterhood 
was such an eye opener 
for Weili. She comes to 
realization that all of 
the luxury cannot buy 
happiness, and makes 
her final decision by 
leaving her awful 
marriage. 
260/21 
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if it had meant I could leave my marriage. 
If I had had to change the whole world to 
change my own life, I would have done 
that. I think many of the women at that 
house felt this way about their lives. 
   “Fine,” said the woman with the missing 
tooth. “Save your face and keep your 
miserable marriage! So pretty and 
proud—it’s women like you who can’t 
give up the old customs. In that case, you 
have only yourself to blame.” 
“Stop fighting, stop fighting,” said Little 
Yu’s Mother. “We are only trying to find 
out as much as we can to determine the 
best way.” 
She turned to me. “In the meantime, you 
must put together all your jewelry, 
whatever money you can find. And when 
you are ready, you and your son must run 
away to here without anyone following 
you. When you come, we’ll know what to 
do next. Can you do this first part by 
yourself, or do you need help?” 
Little Yu’s Mother and 
the women tried to find 
the best way for Weili 
to leave her marriage 
with Wen Fu. 
260/21 
2. Form of 
struggles 
Showing 
resistance by 
speaking up 
against the 
I could hear Hulan and Jiaguo, still 
talking downstairs in the kitchen. I closed 
the door to our room. I repeated what I 
had said, louder this time. “The servant 
Weili stands up for the 
servant girl who died 
trying to abort Wen 
Fu’s baby. 
191/15 
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male’s 
domination 
girl is dead.” And when he continued to 
ask for his slippers, I added, “She died 
trying to get rid of your baby, you fool!” 
He stood up. “What’s your meaning? 
Whose lies have you been listening to?” 
he said. He leaned toward me, staring, 
one eye droopy, the other large and wide 
open. I did not look down. I stared back 
at him, so strong. I had a new feeling, 
like having a secret weapon. 
And suddenly—whang!—he knocked 
over a chair. He cursed. He was shouting 
at me. “Who are you to accuse me?” 
   He raised his fist. I did not look away or 
cover myself. “Hit me, I still won’t 
change!” I shouted. “Hero, big hero! The 
only one you can scare is a baby.” 
Wen Fu’s anger does 
not stop Weili to speak 
her mind about her 
husband’s attitude. 
191/15 
   But then I thought about it this way: Why 
should I let him see me angry, as if I were 
fighting for him? Why should I care if he 
sleeps with her? Better for me! Then 
perhaps he will leave me alone. 
Weili does not care any 
longer about Wen Fu 
and all his mistresses. 
198/16 
   Maybe this seems like a foolish thing, to 
be so stubborn over a bad-tasting 
cabbage. I could have lied and said, 
“Tonight the food is delicious.” But if I 
didn’t fight, wouldn’t that be like 
Weili does not want to 
admit the bad-tasting 
cabbage as Wen Fu will 
win the game if she 
does. 
207/17 
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admitting my life was finished? 
   All of a sudden, Wen Fu walked up to the 
judge and said in a loud voice, “Maybe 
my wife has now learned her lesson. If 
she says she is sorry, I will forgive 
everything, and she can come home with 
me.” He smiled at me like a generous 
man. 
………. 
“I would rather sleep on the concrete 
floor of a jail,” I heard myself say in a 
loud voice, “than go to that man’s 
house!” And the room roared with 
surprise and laughter. So you see, in the 
end, Wen Fu was the one who was 
humiliated. And when they took me 
away, I was smiling. 
Weili shows her 
strength to Wen Fu that 
she prefers to stay in 
jail than going back 
home with him. 
272/23 
   When he saw me with the gun, his eyes 
widened; then he frowned. “You don’t 
know how to fire a gun,” he sneered. 
“I will learn killing you,” I said. 
“I was only bluffing,” he said. “There are 
no bullets in the gun. I just wanted to 
scare you.” 
“Then why are you the one who is 
scared?” I said, still pointing the gun, 
panting with a terrible rage. I truly 
wanted to kill him. I was not thinking of 
Weili meant to kill Wen 
Fu with a gun because 
he did not keep his 
words to give her the 
tickets and visa back 
after he has done 
rapping her. 
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alibis, or jail, or ways to escape. I wanted 
only to kill him. And maybe I would have 
done this, if Hulan had not walked in the 
door, breaking my spell. 
   “Now go chase your dirty pants!” I said 
to Wen Fu, and he ran out the door 
cursing, claiming I would never be 
through with him. As soon as he was 
gone, Hulan burst into laughter. 
Weili found her 
confidence back after 
she scared Wen Fu with 
the gun. 
286/24 
  Getting abortion 
as self-control 
over 
reproductive 
right 
I held some money out to her, and she 
said, “The problem is already gone. I did 
it this morning. It went well, no bleeding, 
everything clean.” I still held the money 
out. She smiled, then took it, thanked me, 
and put it in a box right away. Before I 
left, I told her I had always liked her 
singing and dancing. 
Min aborted her 
unwanted fetus, which 
is Wen Fu’s, when she 
was his mistress. She 
did the abortion as she 
considered the baby 
will only be a burden 
for her and her career. 
206/16 
   So now maybe you think I killed lots of 
babies, and I didn’t care either. It did not 
mean I wanted to kill those babies. That 
bad man was using my body. Every night 
he used it, as if I were—what?—a 
machine! 
Look at my face now. I was a young 
woman then. I had no more hope left, no 
trust, no innocence. There were many, 
many times when I almost killed myself, 
when I hated myself so much because 
Weili felt powerless 
over her own body. It 
was because Wen Fu 
had been using her 
body like a machine, 
forcing her to have 
intercourse against her 
will. However, she 
made her own choice to 
do abortions every time 
she had unwanted 
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finally I could not. pregnancies, 
considering the unborn 
future and her 
psychological. 
  Determining on 
getting a divorce 
from the abusive 
husband 
And then I thought, maybe this is good, 
Min having a baby. Now I have an 
excuse to tell Wen Fu that I must leave 
him, leave this marriage. If he wants Min 
for his concubine, I will tell him, You can 
have her for your wife! Everyone can be 
happy that way. 
……… 
We sat on a bench by the lake and I 
showed him the paper I had written, the 
document announcing he was divorcing 
me. I said right away, no explanation, “I 
will go. You stay here and marry her. 
Hulan and Jiaguo can sign the paper and 
be our two witnesses.” That’s all I said, 
no shouts, no fight. 
Weili’s thought on 
Min’s pregnancy as her 
chance to get divorce. 
She wrote and handed 
the divorce paper to 
Wen Fu. Her decision 
has been made yet Wen 
Fu refused it. 
203-204/16 
   “I did not write this,” he said quietly. “I 
am not asking for a divorce.” He tore the 
paper up and threw the pieces into the 
lake behind him. 
Weili’s first attempt to 
get divorce did not go 
according to plan. Wen 
Fu wanted to show her 
that he is the one who 
taking control. 
      204/16                                                                                                                                                                                                                                              
   “She is right, syau ning,” said Auntie Du. Weili said that trying to protect Danru from 
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“How can you ask a friend to be witness 
to your tragedy? Reconsider. Think of 
your little son.” 
“Of course I am thinking of my son. 
That’s why I am leaving. Divorce or no 
divorce, we are going.” 
Wen Fu is another 
reason she wants to 
leave, with or without 
getting the divorce 
paper. 
   Maybe some of these stories were 
exaggerations. But you can imagine what 
I was thinking. I had once told myself I 
would rather leave my marriage and 
become a beggar! 
I was scared. If I had known I was 
running away to something better, that 
would have been different. But I had no 
such hope to run to. 
I thought about this for a long time. And 
then you know what I decided? I still 
wanted to leave! It’s true. I was lying in 
my bed one night and I vowed this to 
myself, with the full moon as my witness. 
Knowing that Weili 
could not survive living 
with Wen Fu and his 
wicked attitude, she 
prefers living a destitute 
life as long as she can 
stay away from him. 
242/20 
   “But now I’m going to ask my cousin 
what she did,” I said. “I’m going to get a 
divorce too.” 
And Jimmy Louie said, “You see how 
strong you are?” 
I said, “This is not being strong. I have no 
more strength to fight him. Sometimes I 
Knowing herself and 
having the ability to 
make her own decision 
to leave her bad 
marriage is what makes 
her strong.  
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don’t know how I can live another day 
with him.” 
And Jimmy Louie said, “This is your 
strength.” And then we were in front of 
Peanut’s place, a rooming house. Jimmy 
Louie said he would wait at the 
bookshop. 
   So I had my divorce. Can you blame me 
for wanting it? Can you blame me for 
what happened after that? 
Weili finally managed 
to get Wen Fu to sign 
the divorce paper. 
285/24 
  Becoming 
economically 
independent by 
opening a flower 
shop 
My mother and auntie Helen co-own 
Ding Ho Flower Shop on Ross Alley in 
Chinatown. They got the idea of starting 
the business about twenty-five years ago, 
right after my father died and Auntie 
Helen was fired from her job. I suppose, 
in some way, the flower shop became the 
dream that would replace the disasters. 
Owning a flower shop 
makes Weili and Hulan 
financially independent. 
They can stand on their 
own feet. 
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